chapter ten

10:1 Brethren, my heart's benevolent desire and my prayer to God for them is for their salvation.  {avdelfo,j (n-vm-p) brothers, my Christian brothers--me,n (qs) used here to emphasize the subject--h` euvdoki,a (n-nf-s) 9X, lit. to think or suppose well, good will; used of things that bring pleasure or satisfaction--evmo,j (a--gf1s) possessive pronoun; used as genitive of possession--h` kardi,a (n-gf-s) the heart, the center of one's being; the current Paul; ablative of source--kai, (cc) connective--h` de,hsij (n-nf-s) 18X, a prayer, normally used of prayers to meet some pressing need--pro,j (pa) to, toward--o` qeo,j (n-am-s) God--u`pe,r (pg) on behalf of, denotes the object of prayer--auvto,j (npgm3p) them, those in Israel; note corporate prayer, not a prayer for specific individuals--eivj (pa) lit. into; expresses Paul's purpose in praying--swthri,a (n-af-s) deliverance, salvation, deliverance from condemnation and the wrath of God}

Exposition vs. 1
1. This is another good example of the fact that chapter and verse divisions are not inspired since there is no real break in the argument that Paul has just advanced about Israel in the previous three verses of chapter 9.

2. In fact, there are some very obvious parallels between what Paul has just stated about Israel’s current situation in verses 30-33 and what he will say in the first part of chapter 10.

a. In 9:31 Paul indicated that Israel was pursuing the Mosaic Law for righteousness, which corresponds to the matter of their zeal in Romans 10:2.

b. In verse 32 of chapter 9 Paul describes their efforts to attain righteousness as they pursued it by means of works; that corresponds to verse 3 in chapter 10 where the Jews are described as seeking to establish their own righteousness.

c. The fact that they are charged with stumbling over the stumbling stone is described in chapter 10 as their stubborn refusal to subject themselves to the revelation of God’s righteousness in Christ.

3. Before he moves on to provide more information on these subjects Paul stops to interject a brief statement about his personal views with respect to the state of his nation.
4. The use of the vocative plural (the voice of address in the Greek) of avdelfo,j (adelphos--brother) signals a slight shift of subject matter and serves to appeal to Paul’s solidarity with his brothers in Christ.
5. Using the voice of address Paul informs his primarily Gentile audience (although there were surely Jewish believers in the church at Rome) of the fact that he takes no personal pleasure about the current status of his own nation.
6. From what Paul has so dogmatically stated in the previous chapter about the status of his nation, one might come away with the perception that the unbelief of his countrymen did not bother him since he understood it as a fulfillment of the scriptures.
7. Since it is true that anyone who deals with the sins and failures of a people and teaches about the judgment that results from such sins and failures may be viewed as being unfeeling or uncaring about the plight of those he denounces, Paul reiterates his concern for his nation to demonstrate that such is not the case.
8. There is a pastoral lesson that may be drawn from how Paul handles this matter of the rejection of the Jews; while the pastor-teacher is expected to articulate and enforce the principles of sound doctrine, he should make certain that believers know that he deals with these matters based on his love for the Lord and his love for those he serves.

9. It is critical not to minimize the importance of contending earnestly for the faith in these last days (Jude 1:3) since the believer is warned about increased demonic activity (Rev. 18:2, 9:1ff), apostasy among believers, who are largely lukewarm (Rev. 3:14ff; ITim. 4:1-3; IITim. 3:13), and the general saturation of evil.  IITim. 3:1-4
10. While one should strongly hold to the standards of scriptural orthodoxy and set a high standard in terms of teaching and application, he should also have sympathy (sharing feelings of pain, loss, regret), empathy (the ability to put yourself in the other person’s shoes), and compassion (overtly acting on one’s sympathy and empathy) for those that may fall short of the Bible’s exalted standards.
11. Believers should know that their pastor-teacher is simply a fellow believer that falls short of the Bible’s perfect standards in his own life; nevertheless, he continues to pursue spiritual growth via the intake and application of doctrine under the GAP system.
12. The believer should never get the idea that the pastor-teacher, the deacons, or other believers do not face the same or similar tests, sufferings, shortcomings, and failures that he faces.

13. When a believer falls into the fallacious view that others do not struggle with their own sins, failures, lack of faith, insecurities, confusion, guilt, shame, emotional distress, and even depression, then he may adopt the view that he is somehow worse than other believers around him.
14. This may lead to withdrawing from others, inconsistency in Bible class, and failure to fellowship with other believers, which are all critical factors in maintaining a consistent Christian way of life.
15. If a believer begins to entertain doubt and engage in unbelief, adjusted believers have the responsibility to encourage and exhort him to continue to fight the good fight; if the believer does not respond (and likely in short order) he will begin to accrue scar tissue because he is paying more attention to his own deceitful sin nature than he is to those that love him.  Heb. 3:12-13 

16. In the last days, there is and continues to be an unprecedented defection from the faith, and believers are becoming casualties in the angelic conflict at a very alarming rate; this, in turn, has caused many adjusted believers to suffer the loss of close and significant relationships.

17. While one may want to protect himself from the spiritual and emotional pain that comes as a result of watching others crash and burn spiritually, the fact is that if one desires to serve the Lord he cannot avoid the pain that comes from those that reject the truth.  Lk. 13:34-35, 19:41 

18. Most if not all those that begin to entertain alternate viewpoints do so because of some teacher or doctrine they have heard; the last days are unprecedented with respect to false teaching and its effects on believers.  ITim. 4:3
19. This time of history was the subject of Jude’s prophecy and he provides some guidance with respect to how one is to approach those that are struggling spiritually because of some false teacher or false doctrine they have heard.  Jude 1:22-23
20. While it may be tempting to write off those that have failed spiritually and have become a source of disappointment and lupe, Jude suggests that such an approach is not the proper one for every occasion.

21. While there is most certainly a time and place to separate from those that have departed from the straight and narrow of the truth (Rom. 16:17-18; ICor. 5:1-2; ITim. 1:19-20), the believer should be sensitive to any opportunity God might provide to restore one who has failed.   Gal. 6:1-2
22. On balance however, the believer must also acknowledge and honor the matter of privacy and volition; he does not have the right to continue to badger someone who has made it plain that he is not interested in the truth. 

23. One should recognize that the errant believer will not likely acknowledge that his problem is with the truth of God; history has demonstrated that a regressing believer often blames his failures on others around him instead of admitting to his folly.
24. The content and tone of what Paul records in these three chapters indicate strongly that he was a man who was passionately committed to the spiritual best interests of his people even though they were not necessarily committed to their own best interests.
25. In fact, he was so committed to and concerned about Israel that he was constantly pained by his recognition that their negative volition had placed them outside of God’s promised salvation and under God’s wrath. Jn. 3:36
26. When one cares about others and has a real concern for their spiritual best interests, there is very real emotional (grief) and spiritual pain (lupe) that the adjusted believer has when people make choices that place them outside of God’s directive will.
27. However, that sorrow should not cause one to alter or lower the standards of the truth in order to accommodate those that chose not to live according to the exalted standards of sound doctrine.
28. When one raises a strong voice against that which God condemns (particularly when he is a lone voice as Paul often was), he is sometimes viewed by others as being harsh, unforgiving, lacking grace orientation, or simply not really caring.
29. Paul was certainly aware that his teaching with respect to the sovereignty of God as it pertained to the rejection of the Jews (and His inclusion of the Gentiles) was something that highly offended his Jewish brothers.

30. Although there is overwhelming evidence that they considered Paul an enemy of the state, he records the fact that their abuse of him has not altered his concern for them.

31. Since Paul is sensitive to the fact that others did distort or misuse his teachings, he reiterates what he had said in the previous chapter regarding the emotional, mental, and spiritual distress that he regularly experienced because of the unbelief of his fellow Jews.  Rom. 9:1-3
32. Paul begins his statement with the particle me,n (men--not translated in the New American Standard), which is normally qualified by a corresponding de, (de--but, on the other hand).
33. In his Greek grammar, Robertson classifies this word as an intensifying or emphatic particle and notes that the word was originally used as an affirmation and could be translated as surely, indeed, or in truth.

34. The first noun Paul uses has generated some significant discussion since it does not come from classical Greek but seems to have originated in the Septuagint; it is largely confined to Jewish and Christian literature.
35. The noun euvdoki,a (eudokia--“desire”) is a compound that denotes the state or condition of being kindly disposed toward something or someone; it most often denotes desire toward something or someone that brings satisfaction.
36. In many cases in the New Testament, the noun and its verbal cognate euvdoke,w (eudokeo--to think well) means to take satisfaction in something, to be delighted, to be pleased.  Matt. 11:26 (noun); Matt. 3:17 (verb)
37. While some wonder how the term can be translated as desire it should be understood that if one is favorably disposed toward something and it is not present, then one naturally has a desire for it.
38. In this case, the word may have both nuances as is reflected in the corrected translation; the desire for his countrymen to experience salvation comes from the goodwill that exists within Paul.

39. What is not present, what Paul is not experiencing, is the salvation of his fellow Jews; however, this does not lessen his good will toward them but reflects the attitude of God toward unregenerate men.  Lk. 2:14
40. Since Paul wanted his audience to know that to did not take any delight in Israel’s rejection, he appeals to what he knew to be true in his innermost being (his heart).
41. While one can classify the genitive term heart in a couple of ways (source, producer), it is clear that if one has a benevolent attitude it not only reflects his emotional state but also reflects his volitional choice to have and maintain that attitude.
42. It is clear from this statement that Paul has not allowed the negative volition of the Jews toward the gospel of Jesus Christ to affect his attitude toward them; further, he has not reacted to the persecutions of the Jews but has maintained the appropriate doctrinal mental attitude of good will toward those that have personally wronged him.  Matt. 5:44; Lk. 23:34
43. The next statement about praying for the salvation of Israel has strangely not generated much comment by interpreters, which demonstrates some failure to consider this statement in light of the rest of the Bible.
44. Some of those that have commented on it employ the following approach, which likely reflects the thoughts of many; “Since no man knows what the divine decree is, and who the reprobate are, the prayer for the salvation of men must be indiscriminate, and for all without exception. Moreover, there is no alternative but to pray either for all men or for none. In his ignorance of the divine purpose, the Christian must pray for all, in order to pray for any”.

45. While one cannot disagree with the first portion of his statement that believers are not privy to the specifics of the Divine Decrees and do not know who is elect and who is not, prayer for the salvation of the non-elect is obviously incompatible with God’s election and cannot be promoted as His directive will.
46. Others employ a tactic that is designed to exploit the natural sensitivity, concern, and compassion of an adjusted believer; in an article John MacArthur states, “Do you realize that your unbelieving family members, your co-workers, and your neighbors will spend forever suffering in torment away from the presence of God if they don’t embrace Christ? That realization should drive you to your knees to plead, not only with them to believe the gospel, but with God to save their souls”. 

47. Still others rely only on English translations to justify their position; they have not studied the verse from the original, do not seek the meaning in context, and misinterpret the intent of the author.
48. An example of this comes from an article from Southwest Baptist Theological Seminary, which cites the prophecy of the Suffering Servant in Isaiah 53:12 as proof that Jesus prayed for the salvation of sinners.

a. The Hebrew verb translated as interceded is [g:P' (pagha’), which is used some 48 times in the Old Testament.

b. The root meaning is to encounter someone, to meet someone (Gen. 32:1); it is also used of meeting someone with the intent to harm.  Amos 5:19 (animal attack); Ruth 2:22 (assault or even rape); Judges 18:25; IKings 2:25 (killing or murder)
c. The verb can mean to plead with someone about something or someone (Gen. 23:8; Ruth 1:16), and is used occasionally in the context of prayer.  Jer. 7:16, 27:18
d. What the interpreters either failed to notice or ignored is that the verb [g:P' (pegha’) is used twice in that chapter, both are in the context of bearing sins, and neither can be definitively applied to prayer.  Isa. 53:6,12
49. The fact that believers do not know where the positive volition resides must be taken as a given; however, instead of praying for their salvation, the adjusted believer fishes for men.  Matt. 4:19
50. The believer uses the bait of sound doctrine (the gospel initially) to lure out any that will respond; those that respond and accept the gospel are saved, regardless of whether prayer was involved or not.   
51. What Paul does here should be interpreted as nothing more than praying for the salvation of the lost, a practice for which there is no New Testament imperative and for which there is no other example.
52. While there are examples in the New Testament of praying for the lost (in a general sense) there is no example of praying specifically that individuals will be saved; when one considers prayers in the Bible for the lost he must consider the content of that prayer and the specific request(s) made on behalf of the objects of prayer.
53. When Jesus Christ prayed for those crucifying Him, He did not pray for their salvation; rather, He prayed that God would not hold their actions against them.  Lk. 23:34

a. In that regard, Jesus is not asking that the nation of Israel be forgiven so that they could maintain their place in the plan of God; rather, He is praying on behalf of those crucifying Him, the Roman soldiers as seen in the antecedent subject from verse 33 (they crucified…).
b. These men were most likely unbelievers but were simply doing their assigned jobs in the Roman government; he is praying for temporal forgiveness from judgment for their part in executing the Savior of the world.
c. Stephen’s example is quite similar; he prayed for temporal forgiveness for judgment for those that executed an innocent man.  Acts 7:60

54. When Paul commands that prayer be offered on behalf of all men, it is clear that he does not mean all men in a universal sense since he qualifies the objects of prayer in verse 2; it is not even possible to know all men and their needs, nor does any believer have the time to pray for all men.  ITim. 2:1-2

55. However, the vast majority of interpreters take the phrase on behalf of all men in its broadest sense and interpret this verse in a universal sense and apply it specifically to salvation, which is not even mentioned in the verse.
a. Their view is that the believer is to pray at all times for the salvation of unbelievers; however, this is essentially an argument from silence since that is not what these verses say.
b. If that is the case, why do believers not simply offer up one prayer for all unbelievers that God will save them immediately whether or not they desire a relationship with Him?
c. This is a good example of taking a verse beyond the context, forcing an interpretation that is foreign to the intent of the author, and then attempting to pass it off as sound teaching.
d. This also demonstrates the necessity of a sound theological grid that protects one from making exegetical blunders, which may sound pious on the surface but may be foreign to the text and violate doctrines such as election, volition, etc.
56. There is no recorded evidence that Jesus prayed for the salvation of Judas or any unbeliever, nor is there any verse that specifically provides a Royal Imperative that mandates prayers for the salvation of the lost.
57. One would suspect that if praying for the lost was indeed such an important issue that Jesus Christ would have addressed it in very specific terms; however, He does not even mention the lost in His model prayer.  Matt. 6:9ff
58. When Christ offers up what has been called His High Priestly intercessory prayer, He makes it a point that He is praying for believers only; He actually acknowledges and even emphasizes that he is not praying for unbelievers in the cosmos.  Jn. 17:9
59. If praying for unbelievers was the key to their salvation, it makes Jesus Christ an especially cruel person since He always had a clear understanding of all men, which would certainly include their spiritual condition.  Jn. 1:47-48, 2:24-25
60. Given all these facts, it would seem that if Paul is praying for the salvation of individuals, then he is advocating something here that is not commanded, taught anywhere else in the Bible, or practiced by Jesus.
61. However, one must recognize that salvation is specifically the object of his prayer; his purpose in praying is expressed by the prepositional phrase eivj swthri,an (eis soterian--lit. into salvation), which is a fact most orthodox interpreters acknowledge.
62. One should not attempt to soften the term swthri,a (soteria--salvation, deliverance, rescue) to mean rescue from difficulty or even rescue from the events that were coming on the nation within some 13 years of writing in 70 AD.
63. Paul has only used the term swthri,a (soteria--salvation, deliverance, rescue) one time before in this book, and there is no question that spiritual salvation was in view there and is in view here.  
Rom. 1:16
64. What first becomes clear upon a careful consideration of verse 1 is that Paul is not praying for the salvation of specific individuals; rather, he prays in a broad sense for the entire nation of Israel to be saved.  Rom. 9:31
65. What allows Paul to pray in this way is his knowledge of doctrine; he knows that Israel will be restored at some point in God’s plan but certainly does not know when that prophecy will be fulfilled.  Rom. 11:25-27
66. Therefore, Paul conditions his prayer for the nation upon his understanding of the prophetic word and not simply upon his own emotional and spiritual attachment to his Jewish brothers.
67. One may observe a similar situation in the life of Daniel; he did not pray for the restoration of the nation until he understood the prophecy of Jeremiah, which revealed God’s future intentions to him.  Dan. 9:1-3; Jer. 25:11-12, 29:10
68. While some have stated that Abraham prayed for Sodom and Gomorrah, the reality is that he was simply praying for the temporal deliverance of his nephew since Abraham knew Lot was a believer.  Gen. 18:23ff
69. A similar situation existed in the time of Jeremiah; however, in that case, the doctrinal realities of that time were such that prayer for deliverance was forbidden.  Jer. 7:13-16, 11:9-14, 14:10-12
70. Thus, even prayer in a general sense must be conditioned upon an understanding of the historical situation in which one lives and conditioned upon the principles of doctrine.
71. A sound doctrinal understanding regarding the matter of prayer is necessary if the believer is to be effective when he prays; he should know what God looks for, at least in terms of content, is a prayer that is conditioned upon His will and an understanding of His Word.  IJn. 5:14-15
10:2 For I testify about them that they have a zeal for God, but not in accordance with knowledge.  {ga,r (cs) for, because--marture,w (vipa--1s) to confirm or bear witness to something, to offer testimony--auvto,j (npdm3p) to them, dative of person, disadvantage--o[ti (cc) that, recitative, introduces content of Paul's testimony--zh/loj (n-am-s) 16X, zeal, intense desire, ardor; forward for emphasis--qeo,j (n-gm-s) for God, objective genitive--e;cw (vipa--3p) they have, keep on having; customary, habitual present--avlla, (cc) strong adversative--ouv (qn) not--kata, (pa) according to the standard of-- evpi,gnwsij (n-af-s) full understanding, precise knowledge}
10:3 Because they are ignorant about righteousness from God and because they are seeking to establish their own, they did not subject themselves to the righteousness of God.  {ga,r (cs) explanatory--avgnoe,w (vppanm-p) 22X, to not understand, recognize, or figure out, to be ignorant; causal, because they did not understand, figure out, comprehend--h` dikaiosu,nh (n-af-s) the righteousness--o` qeo,j (n-gm-s) from God; genitive/ablative of source--kai, (cc) connective--h` dikaiosu,nh (n-af-s) the righteousness; forward for emphasis--i;dioj (a--af-s) what belongs to one, what is one’s own--zhte,w (vppanm-p) seeking; causal participle--i[sthmi (vnaa) complementary infinitive; to stand, to put in place, to establish, to confirm--h` dikaiosu,nh (n-df-s) dative of direct object; forward for emphasis--o` qeo,j (n-gm-s) of God, from God; gen/abl of source--ouv (qn) no, not--u`pota,ssw (viap--3p) lit. to place or arrange under; to subject oneself, to subordinate oneself to another; passively, to be subject, to subject oneself, to obey}

Exposition vs. 2-3

1. Following Paul’s reiteration of his very real and deep concern for his people, he records his thoughts in a series of logical steps in the first four verses of this chapter; each advance in thought is introduced by the conjunction ga,r (gar--for).
2. The content of the first four verses of this chapter is parallel with what was stated at the end of chapter 9; there is a parallel between the zeal of the Jews (Rom. 10:2a) and their pursuit of the Mosaic Law for righteousness (Rom. 9:31), which is followed by the parallel between their lack of knowledge (Rom. 10:2-3) and their failure to pursue righteousness by faith.  Rom. 9:32

3. Paul begins his assessment of Israel’s current status with a positive recognition that the Jews had a history of zeal for their God and still manifested that tradition of zeal.

4. The Greek verb marture,w (martureo--bear witness, testify) refers to a public, solemn testimony of facts to which one can attest because of his personal knowledge or belief.
5. There can be little doubt that Paul’s ability to testify about the zeal of his fellow Jews was based on his own pre-salvation experience that was fueled by his own zeal for God, His Law, and the traditions that were part of orthodox Judaism.  Acts 22:3; Gal. 1:13-14
6. However, he is also aware that the very zeal that set him and the Jews apart from others was a hindrance to their faith in Christ.

7. In the letter to the Galatian churches Paul references his great zeal and demonstrates that he was fully aware not only of the zeal of his Jewish counterparts; however, his conversion to Christ had also revealed the depth of his own ignorance (and theirs).  Gal. 1:14

8. Zeal for God had characterized many of the great Jews of the past; men like Phinehas (Num. 25:6-13), Elijah (IKings 19:10,14); Jehu (IIKings 10:15-28), and most particularly the Maccabeans during the intertestamental period.  
9. Mattathias was the most notable leader of the Maccabean revolt and demonstrated his zeal for God by killing the official sent by Antiochus IV Epiphanes, who was there to enforce sacrifice to the Greek gods.  

10. This incident is recorded in the non-canonical book of I Maccabees.  IMacc. 2:19-27 “Then Mattathias answered and spake with a loud voice, Though all the nations that are under the king's dominion obey him, and fall away every one from the religion of their fathers, and give consent to his commandments: Yet will I and my sons and my brethren walk in the covenant of our fathers.  God forbid that we should forsake the law and the ordinances.  We will not hearken to the king's words, to go from our religion, either on the right hand, or the left.  Now when he had left speaking these words, there came one of the Jews in the sight of all to sacrifice on the altar which was at Modin, according to the king's commandment.  Which thing when Mattathias saw, he was inflamed with zeal, and his reins trembled, neither could he forbear to shew his anger according to judgment: wherefore he ran, and slew him upon the altar.  Also, the king's commissioner, who compelled men to sacrifice, he killed at that time, and the altar he pulled down.  Thus dealt he zealously for the law of God like as Phinees did unto Zambri the son of Salom.  And Mattathias cried throughout the city with a loud voice, saying, Whosoever is zealous of the law, and maintaineth the covenant, let him follow me”. 
11. Documents recovered from the caves near the Dead Sea (the Dead Sea Scrolls) demonstrate that the Qumran community exhibited a similar zeal for God and obedience to His laws.
12. Therefore, prior to His salvation, Paul and the other Jews of his day viewed themselves as a continuation of a long line of people that exhibited a great zeal for God.
13. Such a zeal for God was a characteristic of orthodox Judaism in every century of history; Billerbeck has noted that “every page of rabbinic literature reminds one of this word of the apostle”.

14. The noun zh/loj (zelos--zeal) is derived from the verb zhlo,w (zeloo), which literally means to be heated or to bring to a boil; the verb means to be so intensely interested in something that one strives and exerts himself earnestly on behalf of the object of his zeal.
15. The noun refers to the excitement of mind, the fervor of spirit, the zeal or ardor that one manifests in the pursuit, embrace, or defense of something.
16. There is an appropriate type of zeal that must be understood to be a positive quality (Jn. 2:17); however, when the zeal is misplaced it can become nothing more than jealousy or envy that leads to strife and other manifestations of the old sin nature.  Acts 5:17; ICor. 3:3
17. The zeal in view is specifically zeal for God; the genitive of the noun qeo,j (theos--God) is to be understood as an objective genitive, which makes God the object of the Jewish zeal.
18. Paul neither denigrates zeal as a quality nor does he belittle the Jews for possessing this zeal for obeying God; rather, he faults them for a lack of knowledge that results in a very misguided approach to the matter of how one attains a right standing before God.
19. Some of the most misguided people in the world are those that have some great desire for something (whether that something is good or bad) and pursue that goal without the knowledge necessary to actually attain that goal.
20. This is a key element in much of fundamental Christianity that dooms many believers to failure in the Christian way of life; they have often embraced the fallacious notion that if one is sincere and zealous enough for God he is not bound by such constraints as knowledge, training, the Timothy principle, orientation to the Royal chain of command, face to face teaching in a sound doctrinal church, etc.
21. In the second part of verse 2 Paul moves on to point out that although their commitment to God is commendable, their zeal is characterized by a devastating flaw.

22. The Jews were not functioning according to knowledge; two specific reasons for their lack of knowledge will be provided in verse three, which uses two participial clauses to explain the two fundamental causes that contributed to their ongoing ignorance.
23. What is made plain by the use of the strong adversative conjunction avlla, (alla--but) is that one’s sincerity and zeal must be evaluated in light of the complete revelation found in the Word of God.
24. The Greek noun evpi,gnwsij (epignosis--full or complete knowledge) has been used twice previously in the book of Romans; the first usage is found in Paul’s indictment of the Gentiles.  
Rom. 1:28
25. The meaning in that context does not merely focus on the mental comprehension of God’s existence since Paul has made it clear that all men possess knowledge regarding God’s existence.  
Rom. 1:19-20
26. Rather, it deals with a complete knowledge that comes from an awareness of God’s existence and His claims on mankind; it is the moral knowledge that reverence and submission that are due to the Creator.
27. The second usage is found in chapter 3 and deals with the knowledge of moral failure that the Mosaic Law reveals; it deals with the moral recognition and understanding of one’s sin, guilt, and accountability to God.  Rom. 3:20
28. The full knowledge that the Jews had chosen to ignore or reject is that the Mosaic Law was never given as a system for attaining righteousness; they also ignored or rejected the knowledge of righteousness from God, given freely in Christ to all men, and conditioned only upon the matter of faith in the gospel.
29. There is no doubt that considerable and sincere energy was expended in the Jewish pursuit of God and a righteousness that would be acceptable to Him; however, the misguided preconception that righteousness was attainable through human efforts doomed the Jewish nation to failure.
30. Verse 3 begins with the second explanatory use of the conjunction ga,r (gar--for), which introduces two causal participles that are designed to explain why the Jews lacked the knowledge of how to have a personal relationship with God.
31. It should be observed that Paul uses two present tense participles to describe the situation and then concludes his view at the end of verse 3 with a statement that contains a finite aorist verb.
32. The force of mixing these tenses is designed to convey that the Jews are ignorant of righteousness from God and seek to establish their own righteous standing at the present time; the historical fact that they did not subject themselves to the righteousness of God is still a current reality since they still manifest the desire to establish their own righteousness.
33. The verb avgnoe,w (agnoeo--without knowledge, ignorant, uninformed) is derived from the verb ginw,skw (ginosko--to learn, recognize, figure out, understand, know), which is combined with the  alpha prefix that negates it.
34. This verb is used instead of oi=da (oida--to know) since the root verb ginw,skw (ginosko--know) means to arrive at a knowledge of something by means of information that one must consider; it means to recognize, figure out, or grasp the meaning of something.
35. Their ignorance did not lie in the fact that they had no experience with God’s righteousness since the righteous standards of God were recorded in the Mosaic Law.
36. Further, it is not a matter of the Jews not understanding God’s righteous nature; many Old Testament passages can be adduced to support the fact that they knew God’s righteousness was perfect.  
Gen. 18:25; Deut. 32:4; Isa. 6:3

37. They failed to understand that God provided righteousness as a gift of grace and did not allow human works or achievements to factor into that gracious gift.
38. Their failure to accept the salvation offered in Christ was a result of their insistence on obedience to the Mosaic Law, their failure to understand the requirements and purpose of the Mosaic Law, and their failure to properly judge themselves.

39. The second participial clause is also to be understood in a causative sense; the verb zhte,w (zeteo--to seek) describes their external efforts to produce a righteousness that God would accept by means of observing and performing all the requirements found in the Mosaic Law.
40. The Jews of the first century were notorious for their meticulous observance of the external particulars of the Mosaic Law; it is clear that they did not recognize the true moral purpose of the Law was internal.  Matt. 23:1-3,15,25-28
41. The participle seeking denotes the strenuous effort, the constant toil that must be expended to fulfill the particulars of the Mosaic Law.
42. A contemporary view of the matter of personal righteousness by works comes from the Jewish Virtual Library, which says the following in regard to righteousness: “Because righteousness is not an inherent human characteristic, but rather a learned trait resulting from sustained performance of obligations, man can never attain the peak of righteous perfection.  Eccles. 7:20; Job 4:17, 15:14. The impossibility of achieving absolute righteousness, however, does not preclude the constant striving toward this end”.   Note the emphasis on human effort and works.
43. The complementary infinitive that completes the thought of the participle seeking is i[sthmi (histemi--to stand, to set up, to establish); that has led to a couple of suggestions as to how it is to be understood in this context.
44. The most likely sense of it is that the Jews were attempting to establish their own personal righteousness to such an extent that it would stand the test of God’s judgment.
45. Godet views the verb standing in the sense that one erects a monument; in this case, it would be a monument not to God’s grace, but rather a monument to their own glory.
46. Their attempts at attaining righteousness were completely self-centered; this is the force of the adjective i;dioj (idios--what pertains to one, one’s own), which denotes a personal and exclusive form of righteousness.
47. The problem with the Jewish willingness and eagerness to pursue obedience to the Law as their form of righteousness was that it avoided or ignored the matter of the righteousness that comes from God as a gift of grace.

48. Their misguided attempt to establish their own righteousness resulted in a rejection of God’s righteousness and substituted a righteousness achieved by human efforts.
49. The final indicative statement in verse 3 deals with their zeal for a Law/works righteousness in terms of rebellion against God.

50. The verb u`pota,ssw (hupotasso--submit, subject) means first to be in a submissive relationship, to subject or subordinate oneself to an authoritative structure.
51. Although the verb is passive in form most interpreters understand it to have the force of a middle voice in this context; they were not subject to the righteousness of God but that was a result of their own choices and actions.
52. The verb also points out that one is not called to engage in strenuous works to impress God and gain His approbation, he simply has to submit himself to the truth contained in the gospel.
53. These three verses demonstrate some things one often finds in a religious reversionist; it is often characterized by misguided zeal (if you are sincere God will bless you), ignorance (refusal to accept the divine revelation in Christ and now in the Bible), and insubordination (the arrogant refusal to acknowledge and submit to duly authorized authority).

10:4 For Christ is the end of the Mosaic Law as a means for attaining righteousness to everyone who believes.  {ga,r (cs) for--Cristo,j (n-nm-s) Christ--supply is--te,loj (n-nn-s) a point that marks the end, termination or cessation of something; the goal toward which one moves, the conclusion, outcome, end result--no,moj (n-gm-s) objective genitive; the Mosaic Law--eivj (pa) into, with reference to attaining--dikaiosu,nh (n-af-s) righteousness, a right standing before God--pa/j (a--dm-s) each one, everyone--o` (ddms+) pisteu,w (vppadm-s) the one believing}

10:5 For Moses writes about the righteousness that comes from the source of the Mosaic Law; “the man who has done them will live by them”.  {ga,r (cs) for, explanatory--Mwu?sh/j (n-nm-s) Moses--gra,fw (vipa--3s) writes, has recorded; perfective use of the present tense--h` dikaiosu,nh (n-af-s) the righteousness; accusative of general reference, about, concerning, with respect to--h` (dafs) the one, “which”--evk (pg) is from, comes from--o` no,moj (n-gm-s) the Mosaic Law; ablative of source--o[ti (abr) introduces Moses statement from Lev. 18:5--o` a;nqrwpoj (n-nm-s) the man, generic, the individual--poie,w (vpaanm-s) note aorist, lit. having done, having accomplished or obeyed--auvto,j (npan3p) them, the specific commandments within the Mosaic Law--za,w (vifm--3s) will live; could be middle or deponent; will cause himself to live--evn (pd) by means of--auvto,j (npdn3p) instrumental of means, them, the commandments}
Exposition vs. 4-5

1. As mentioned previously, Paul unfolds his thinking on this subject with a series of explanatory clauses that are all introduced by the conjunction ga,r (gar--for).
a. Paul feels very strongly about his countrymen and desires their salvation (Rom. 10:1); he explains that this is at least partially based on their great zeal for God.  Rom. 10:2

b. Their lack of a real understanding of God and His plan that Paul mentions at the end of verse 2 is then explained in verse 3 in terms of their ignorance of gratuitous righteousness bestowed by God and their egotistical desire to establish and validate their own righteousness.
c. The righteousness of God mentioned at the end of verse 3 is followed by another use of the conjunction ga,r (gar--for) and is explained in terms of Christ Himself in verse 4.
2. Although the phrase the end of the Law is a predicate nominative and precedes the term Cristo,j (Christos--Christ) in the text, it is placed at the beginning of the sentence to emphasize the concept Paul is addressing.

3. Since the context has been dealing with Israel and how they had misunderstood the actual purpose of the Law, one should understand the statement to be emphasizing the end of the Law rather than Christ, even though He is the grammatical subject.

4. There have been a number of suggestions as to exactly what Paul means by the phrase the end of the law; it is first necessary to properly define the terms within the phrase in order to arrive at the meaning of the phrase.
5. Although interpreters have debated the meaning of the noun no,moj (nomos--law, Mosaic Law) and have offered some creative views, there is no reason not to understand this term as it has been predominantly used in Romans to refer to the Mosaic Law.
6. If fact, there have only been a few isolated instances in which the term no,moj (nomos--law, Mosaic Law) has been used to refer to a general principle and not to the Mosaic Law.  Rom. 3:27 (what kind of law?), 7:23 (a different law or operative principle), 7:25 (the law of the old sin nature), 8:2
7. That accounts for only five of the 74 times that Paul uses the noun no,moj (nomos--law, Mosaic Law) in Romans; all other usages would appear to refer to the Mosaic Law.
8. The next question is how one is to understand the noun te,loj (telos--end, termination, conclusion), which is used at least three ways in the New Testament.
a. The first has a temporal emphasis and refers to the time when something comes to an end, the termination of something.  ICor. 15:24

b. The second way it is used is to denote the end of something in the sense of a goal one attains.  ITim. 1:5

c. The third way it is used in the New Testament is to denote that of the outcome or result of something.  Rom. 6:21

9. In extra-biblical Greek, Badenas has demonstrated that te,loj (telos) usually means goal or intention; however, in the Septuagint and the New Testament, the temporal emphasis of the word is dominant.

10. One critical fact that should be examined is the relationship this term has to the verb tele,w (teleo) from which it is derived; all lexicons agree that the verb means to carry out, to complete, to fulfill, to bring to an end, or to accomplish.

11. When the verb tele,w (teleo--complete, accomplish, fulfill) is used with legal terms like no,moj (nomos--law, Mosaic Law), it means to carry out the demands of the Law, to fulfill them.  Lk. 2:39; Rom. 2:27
12. Thus, there is considerable confusion as to how the term is to be understood here and the theological implications of how it is understood are significant.
13. Most interpreters that adopt the translation end of the Law agree that Paul is teaching that somehow the Mosaic Law has been set aside with the coming of Christ.
14. At issue is precisely how the Mosaic Law has been ended; the three major theological positions that have been derived from this verse are as follows:
a. The first is to take the term end to mean that Christ is the end of the Mosaic Law in that he has perfectly fulfilled every aspect of the Mosaic Law.  Matt. 5:17; Gal. 3:13

b. Another variation on that same idea is that the death of Christ brought to an end the demands of the Law and the condemnation that stems from the Law.  Eph. 2:15; Col. 2:13-14

c. While both of those are true, they would seem to be foreign to the immediate context of Romans 10, which focuses on the Jewish pursuit of righteousness by means of the works of the Law.  Rom. 9:30-31

d. The second major view is that the Law ended as a system of salvation and has now been replaced with the system of faith; this view must be rejected since Paul has made it plain that salvation has never been attained by means of the Mosaic Law, but has always been attained by means of faith.  Rom. 4:1ff
e. The most extreme view is that the Mosaic Law has been completely abrogated (repealed or canceled) and that the ceremonial, civil, and moral aspects of it have been ended with the coming of Christ.
f. However, while it is clear that certain aspects of the Mosaic Law have been repealed (the dietary code for instance; Mk. 7:19), it is clear that other aspects of the Mosaic Law are still valid. 
ITim. 1:8-9
15. As mentioned in the previous chapter, which contains a section that is parallel to verses 1-4 of chapter 10, it seems apparent that Paul has chosen to employ an athletic metaphor that focuses on a race.
16. The vocabulary that is used beginning in Romans 9:30 contains a number of terms that related to the matter of a foot race.

a. The first verb is diw,kw (dioko--to chase, to pursue), which involves the nuance of earnestly and decisively pursuing something, zealously seeking after something or aspiring to it.  
Rom. 9:30-31
b. The second verb is katalamba,nw (katalambano--lit. to hold down), which means to catch up with someone by pursuing them; it is used of attaining the goal of winning the race.  Rom. 9:30; ICor. 9:24
c. The third verb is prosko,ptw (proskopto--lit. to strike against), which has the idea of hitting something in a race that causes one to stumble or fall; the cognate noun pro,skomma (proskomma) is used to denote the object one strikes, that which causes one to stumble or fall.  Rom. 9:32
d. The verb kataiscu,nw (kataischuno--to dishonor, to disgrace) refers to the shame and disappointment that comes to the one who loses the race.  Rom. 9:33
e. The noun te,loj (telos--a time that marks the end of something, the last part, conclusion) is also used in racing metaphors to denote the goal or conclusion of a race, the finish line.  Rom. 10:4
17. An additional factor that must be addressed when one considers what Paul means here by the end of the Mosaic Law is that the statement is qualified by a prepositional phrase that should be understood as an accusative of reference.

18. The Mosaic Law has come to an end specifically in terms of the matter of using it to pursue a right relationship with God by means of obedience to the Law; Paul has made it plain that a right standing with God (justification) only comes through faith in Christ.  Rom. 1:17, 3:21-22,24; 5:1

19. With that understanding, it should be evident that Paul is using this athletic metaphor to underscore the fact that Christ is the finish line in the race for righteousness; when one comes to the point of faith in Christ he does not have any further need to continue chasing after righteousness. 
20. On the other hand, since the Jews did not see Christ as the final destination, fulfillment, and object of their scriptural search, but rather as a stumbling block in their way, they stumbled over him and kept on running; as Badenas notes, they simply kept racing in the wrong direction.

21. At issue is the manner in which the Jews pursued a right standing before God; Paul has already asserted that they were pursuing righteousness but never attained to the obedience the Mosaic Law demanded and so never apprehended a right standing with God.
22. Although some have interpreted this verse in an axiomatic sense (something that is always true), it seems more likely that Paul is discussing the experiential reality that happens when one believes in Christ at salvation.
23. All those who choose to believe in Christ recognize that there is no need to use the Mosaic Law as a means of establishing their own righteousness; believers know that righteousness comes through faith in Christ, and that a right relationship with God cannot be attained by obeying the law.
24. One must also understand what Paul is not saying about the end of the Mosaic Law, which certainly continues to be part of God’s revelation.

a. Therefore, the Mosaic Law as part of the inspired scripture must be profitable for teaching, reproof, correction, and training in righteousness.  IITim. 3:16
b. Since morality is not a function of dispensationalism, moral commands found in the Mosaic Law are just as binding on the believer as moral commands found in the New Testament.  
c. The Mosaic Law still retains its function (as does the Old Testament generally) of defining sin and pointing man to his need for a savior.  Gal. 3:22-25
25. While there are several minor textual issues in verse 5, the two major issues are the location of the conjunction o[ti (hoti--that) and the relationship between the noun righteousness and the plural forms of auvto,j (autos--them) used later in the verse.
26. The New American Standard translation reflects the view that the conjunction o[ti (hoti--that) immediately follows the verb writes; however, the more difficult reading places the conjunction after the phrase the righteousness which is based on Law.
27. As is often the case, the more difficult reading is preferred based on two facts; the first is the early and diverse external support for the harder reading and the second is the tendency of scribes would be to move the conjunction closer to the verb writes.
28. Verse 5 begins a new paragraph that will continue through verse 13; however, the connection between verses 4 and 5 focuses on the difference between righteousness by faith and righteousness by the works of the Law.
29. In verse 4 Paul has stated that righteousness (a right standing with God) is the present possession of everyone that has believed in Christ; in verse 5 he will contrast that with a righteousness obtained by doing.

30. Paul introduces verse 5 with a statement about what Moses has written; this is the only place that Paul uses the present tense of gra,fw (grapho--to write) in introduce an Old Testament citation.
31. In a footnote in his commentary on Romans, Moo suggests that the present tense emphasizes the current applicability of the quote to the Jewish situation of Paul’s day.
32. As mentioned previously, the accusative phrase the righteousness that comes from the source of the Law is to be understood as an accusative of reference, which limits the action of the verb writes to that specific subject.

33. The term dikaiosu,nh (dikaiosune--righteousness) deals with the matter of a right standing before God; at issue is whether or not that right standing comes by means of doing things (obeying the Law) or by faith in Christ and His work.
34. In this verse, there is no question that Paul believes that there is a form of righteousness that one attains by obedience to the precepts of the Law; the prepositional phrase evk no,mou (ek nomou--from the Law) is to be understood as an ablative of the source.  Phil. 3:9
35. The verse Paul references is found in Leviticus 18:5b and deals with the fact that the Israelites were not to emulate the pagan cultures around them but to avoid their deplorable practices.  Lev. 18:3
36. There is no question that the context in Leviticus refers to the responsibility that the Jews had to live their lives in Canaan according to the God’s judgments and His statutes.  Lev. 18:4-5a
37. However, there is a shift from the initial subject of the sons of Israel (the subject is plural through the first part of verse 5) to a singular, which generalizes the subject and makes it universal in scope.
38. This is quite important since Paul sees in the Old Testament what the Jews do not currently see; God has always intended His salvation to be universal, including Jews and Gentiles alike.  

39. As he has made plain earlier, God accepts the righteous Gentile just as readily as He does the righteous Jew; at issue is how one is to gain the necessary righteousness.  Rom. 2:25-29 

40. While it is clear that the verse is not addressing the matter of righteousness in terms of attaining a right standing with God (justification to eternal life), Jewish literature indicates that this verse was interpreted by some to be a promise of eternal life.
a. “And you shall keep My statutes and My judgments, which if a man do he shall live by them an everlasting life. I am the Lord.”  The Onkelos Targums

b. “And you shall keep My statutes, and the order of My judgments, which if a man do he shall live in them, in the life of eternity, and his portion shall be with the just: I am the Lord.”  Palestinian Targums 
41. The overall context seems to indicate that life is a reward for obedience to the commandments of God; what is clear here (and in other Old Testament passages) is that blessing is contingent upon obedience.
42. However, Paul has already clearly taught that the introduction of the old sin nature and spiritual death made compliance with all the particulars of the Mosaic Law an impossibility; in fact, the Law is seen to exacerbate (make worse, intensify) the reality of the indwelling old sin nature.  
Rom. 5:19-20, 7:5,7-10

43. The emphasis here is not so much on the fact that the man will live; the emphasis is on the fact that the man obeys all the commands and prohibitions found within the Mosaic Law by his own efforts and receives life as a reward.
44. It is very important to note that the Septuagint and Paul both use an aorist participle to describe the action of doing the commandments; this indicates that the doing must precede the action of the main verb will live.
45. Therefore, until one has lived his entire life in complete obedience to the details of the Mosaic Law (or any standard of righteousness), he cannot be certain of the matter of eternal life.

46. This is one of the inherent flaws in any system that promotes human works, obedience, and achievements as the means to salvation; there can be no certainty or confidence of a relationship with God during one’s lifetime since one cannot really be evaluated until that life is over.
47. Many interpreters have noticed that the two usages of the pronoun auvto,j (autos), which are both neuter plurals, have no antecedent; however, the plurals refer to the specifics of the Mosaic Law, which God referred to in Leviticus as My statutes and My judgments.
48. The final idea of living by them should be understood in terms of the individual fulfilling the demands of the Law; one could even translate it as because he has obeyed them.
49. Some want to apply this verse to Christ, who in His sinless life and victorious death fulfilled the demands of the law and gained a righteous status before God.
50. However, the suggestion that Paul desires the reader to interpret his comments in terms of the one Man who was compliant with all the righteous demands of the Law is to be rejected since it is foreign to the immediate context.
51. The immediate context deals with the two ways of pursuing a right standing with God; the Law/works method and the faith/righteousness approach.

10:6 But the righteousness based on faith speaks as follows: "DO NOT SAY IN YOUR HEART, 'WHO WILL ASCEND INTO HEAVEN?' (that is, to bring Christ down),  {de, (ch) adversative, but--h` dikaiosu,nh (n-nf-s) the righteousness--evk (pg) from--pi,stij (n-gf-s) ablative of source; based or sourced in faith--ou[twj (ab) in this way, as follows--le,gw (vipa--3s) speaks, keeps on speaking; perfective use--mh, (qn) no, not--ei=pon (vsaa--2s) subjunctive of prohibition, do not say--evn (pd) in--h` kardi,a (n-df-s) the heart--su, (npg-2s) of you, possession--ti,j (aptnm-s) interrogative, who?--avnabai,nw (vifd--3s) to go up, to ascend--eivj (pa) into--o` ouvrano,j (n-am-s) the Heaven--ou-toj (apdnn-s) this--eivmi, (vipa--3s) this is, this means--Cristo,j (n-am-s) Christ, Messiah--kata,gw (vnaa) 9X, lit. to lead or bring down; purpose infinitive or epexegetical}
10:7 or 'WHO WILL DESCEND INTO THE ABYSS?' (that is, to bring Christ up from the dead)."  {h; (cc) or--ti,j (aptnm-s) who--katabai,nw (vifd--3s) to go down, to descend--eivj (pa) into--h` a;bussoj (n-af-s) 9X, very deep space, depth, abyss; associated with the dead and demonic spirits--      ou-toj (apdnn-s) this--eivmi, (vipa--3s) this is, this means--avna,gw (vnaa) purpose infinitive or epexegetical to lead or bring up--Cristo,j (n-am-s) Christ--evk (pg)--nekro,j (ap-gm-p) ablative of separation}
Exposition vs. 6-7

1. Although there are some interpreters that believe that verse 6 is a continuation of the thought in verse 5, the weak adversative conjunction de, (de--but, not) should be understood not as a connective (and) but as introducing a contrast.
2. There is no question that the righteousness that comes from the source of the Mosaic Law is contrasted by the righteousness that comes from the source of faith.
3. It is not the case that two different standards of righteousness are being compared or contrasted; a righteous standing with God is a righteous standing with God.
4. What are being contrasted are the two potential ways that one might approach the matter if he seeks to attain a right standing with God; one is approached by means of human works/obedience and the other is apprehended by faith apart from human effort or works.
5. At the beginning of verse 6, Paul uses the literary device of personification, which is the act of attributing human qualities, characteristics, or actions to a thing or concept.
6. The authors of the Bible used personification since it is a more personal way of dealing with the subject at hand; it expresses a relationship, emotion, and intensity in a more profound way than a simple statement of fact.
7. Consistent with other portions of the Bible, Paul personifies the quality of righteousness; typically, but not exclusively, activities and concepts that are related to God are personified.
a. God’s wisdom.  Prov. 1:20ff, 8:1ff

b. God’s word.  Isa. 55:10-11

c. God’s physical creation.  Ps. 19:1-5; Isa. 24:23; Rom. 8:19-22

d. God’s animal creation.  Job 12:7-8

e. The old sin nature.  Gen. 4:7; Rom. 5:21, 7:8-11

f. Righteousness.  Rom. 10:6

8. The righteousness received by faith is personified as speaking a viewpoint that must be consistent with what God Himself would say; in fact, righteousness speaks the very same truth that is found within the Scriptures.

9. Faith-righteousness communicates two prohibitions in verses 6-7 and a positive statement in verse 8 (and perhaps verse 9).

10. The adjective ou[twj (houtos) normally refers to what precedes and denotes the manner in which something was done; in some cases (as here) it is used to refer to what follows.
11. The first prohibition is taken from directly from the Greek of the Septuagint, which reflects very well what is recorded in the Hebrew of Deuteronomy.  Deut. 9:4
12. Paul’s use of verses from the Old Testament has resulted in a variety of views as to whether or not he cites the Old Testament in an appropriate way in this section.
a. Sanday and Headlam suggest that Paul is not using the verses as a proof text, but is simply taking an Old Testament text that refers to the Law and applying it to the gospel.

b. Others, like Dodd, agree that Paul is indeed citing the Old Testament as a proof for his argument, but that he is using the text in an arbitrary and indefensible way.
c. Other interpreters actually criticize Paul for his use of these verses, suggesting that the passages to which Paul is referring teach that the Law could be obeyed; however, it is evident that Paul would not use any Old Testament verses to suggest that the Law could be perfectly obeyed.
13. Many of these authors have missed the point of Paul’s use of the Old Testament; all the verses to which Paul alludes in this section come from contexts that are germane to the discussion of works-righteousness.
14. The quote here is given in the context of God warning the Jews that when they take possession of the land He has promised them they are not to think that they are being rewarded in some way for their righteousness.  Deut. 9:4-6
15. In fact, Moses spends much of the rest of that chapter delineating the various ways in which Israel had demonstrated its unrighteousness, its stubborn disposition, and the ways that the Jews had provoked God following the exodus from Egypt.  Deut. 9:7-24
16. The prohibition itself is directed toward the mental attitude of the Jews and is one that strikes at the potential for arrogance; the sense is that one should not think this and if he should, he should reject the idea immediately.
17. Philippi suggests that when this Hebrew idiom is used that it is often found in contexts of perverse or unrighteous thoughts that one should be reticent to utter.
  Prov. 3:28, 20:22; Eccles. 7:10
18. Paul links the first citation from Deuteronomy 9 with another portion of a verse that is also found in that book.  Deut. 30:12
19. The only difference between the Greek of the Septuagint and what Paul records in Romans is the omission of the dative plural of the pronoun evgw, (ego--“for us”) following the verb go up.
20. What is clear from the two prohibitions is that the one asking the question is to be understood as asking these questions as an expression of doubt or unbelief; the point of Moses’ statements is to prevent the Jews from seeking to evade their responsibility toward the will of God.
21. Mark Seifried cites a quote from Franz Leenhardt that is quite germane to this topic; “You know the commandment: God has revealed it to you, God has come to you to make you know the way of obedience. Examine what he has done, listen to him when he speaks. His revealing grace has gone ahead of all your undertakings, and it grounds them: you were not called to be a race of supermen, to climb to the heavens or to descend to the abyss; rather, you were called to receive, in humble and well-disposed hearts, the word of his grace, which has come to you in the form of the law that l have made known to you.”

22. Paul simply applies this statement to the matter of the gospel and uses these verses to demonstrate that just as God brought the truth near in Moses’ revelation, He has likewise now brought the truth near to the Jews through Jesus Christ.  Jn. 1:14,17
23. Moo recognizes that Paul’s use of the Old Testament should not be understood as a straightforward exegesis of the Hebrew or Greek text; rather, it is a valid application of the verses in terms of the development of salvation history.
24. Both of these verses have been rightly understood as an expression of extreme difficulty or impossibility; one cannot readily ascend into the third Heaven or descend into the abyss/Sheol.
25. Moses’ entire point is that this is not necessary since the revelation God has provided is freely available and is present with the Jews; in Moses’ time, the revelation was the Law, now the revelation is found in Jesus Christ, whom Paul has concluded is the end of the Law.
26. The initial question about ascending into Heaven is then defined specifically by the phrase tou/tV e;stin (tout estin--this is, which means, that is to say), which is clarified by the infinitive kata,gw (katago--to lead or bring down).
27. This may be categorized as an epexegetical use of the infinitive, which would then explain the verb avnabai,nw (anabaino--go up, ascend); alternately, it may also be understood as an infinitive of purpose, which emphasizes the goal or purpose of the verb ascend.
28. In either case, Paul, under the ministry of the Holy Spirit provides his own commentary on the meaning of the verses in light of the advent of Jesus Christ.
29. Just as the Jew did not need to travel extensively to the ends of the earth to find and hear the truth of God’s will, even so one does not need to do so to understand God’s will as contained in the gospel of Jesus Christ.
30. In light of the First Advent this statement about ascending into Heaven takes on a more literal significance; in the incarnation, the Christ has already come down from Heaven.  Jn. 3:13,27, 6:38,42
31. In that regard, some see this explanation and the one in verse 7 as dealing with the historical realities of the incarnation and the resurrection, which would be generally rejected by the one operating from unbelief.
32. Verse 7 is connected to verse 6 by the disjunctive conjunction h; (e-or); however, both statements are dependent upon the initial prohibition of verse 6 do not say in your heart.
33. Both verses are structured similarly beginning with a scriptural citation, followed by the phrase tou/tV e;stin (tout estin--this is, this means), and concluding with the explanation or purpose for the action.
34. The one major change that Paul makes when he cites the next verse from Deuteronomy is to change the Greek noun qa,lassa (thalassa--sea) to the noun a;bussoj (abussos--abyss, deep place, chasm).  Deut. 30:13
35. Most of the time the term abyss is used in the Septuagint, it is used to translate the Hebrew term ~AhT. (tehom--deep, depths), which normally refers to the depths of the oceanic waters.  Gen. 1:2, 7:11; Ps. 106:9
36. When one considers the Old Testament and extra-biblical usages, the term sea, and the term abyss were somewhat interchangeable concepts

37. It is used at least once of the depths of the earth (Ps. 71:20); in that regard, it is equivalent to the Hebrew term Sheol or the Greek term Hades, which denoted the place of the dead.  Ps. 18:5, 30:3 

38. That is clearly how Paul is using it in this citation since he includes the prepositional phrase evk nekrw/n (ek nekron--from the dead ones).
39. The reason for the spatial change from traveling over the sea to descending into the abyss (although the ideas are not conceptually dissimilar) is evidently made to aid Paul’s Christological emphasis in Romans.
40. Based on this many interpreters have seen a distinct reference here to the matter of the resurrection, which is already (like the incarnation) an historical fact.
41. Just as there is no reason to seek to bring Christ down from Heaven, even so there is no reason to bring Him back from the realm of the dead; both these things have been accomplished and faith accepts these truths.  Matt. 17:9; Acts 3:15, 4:10; Rom. 1:4; et al
42. Thus, the righteousness that comes from the source of faith accepts the historical realities of the incarnation and the bodily resurrection of Jesus Christ; faith recognizes that Christ has done all the work and nothing difficult is required of the one who desires a right standing with God.
43. The clear thrust of these verses is the simplicity and ease with which one can gain a relationship with God; in opposition to the impossible demands of the Law, the gospel of Jesus Christ is based on His completed work and only requires faith in His person and work to access its blessings.
10:8 But what does it say? "THE WORD IS NEAR YOU, IN YOUR MOUTH AND IN YOUR HEART "-- that is, the word of the faith which we proclaim,  {avlla, (ch) but--ti,j (aptan-s) interrogative, what?--le,gw (vipa--3s) interrogative use of the present indicative--evggu,j (pg) spatially, to be close, to be near--su, (npg-2s) engus most commonly takes the genitive--to, r`h/ma (n-nn-s) what is said, a word, saying--eivmi, (vipa--3s) gnomic present, is--evn (pd) in--to, sto,ma (n-dn-s) the mouth--su, (npg-2s) possession--kai, (cc) connective--evn (pd) in--h` kardi,a (n-df-s) the heart; your frame or reference, your understanding--su, (npg-2s) possession--ou-toj (apdnn-s) this--eivmi, (vipa--3s) is; this means--to, r`h/ma (n-nn-s) the word or utterance--h` pi,stij (n-gf-s) genitive of product; the gospel is designed to produce faith in the hearer; apposition would indicate that the message contained the concept of faith--o[j (apran-s) which word or message--khru,ssw (vipa--1p) we keep proclaiming; customary present, denotes an action that regularly occurs}

Exposition vs. 8
1. Paul now moves on to record the positive statement that is attributed to the personified righteousness by faith.
2. He uses the strong adversative conjunction avlla, (alla--but) to sharply emphasize the type of thinking that stems from an attitude of unbelief (Rom. 10:6-7) and the type of thinking that comes from the source of faith.
3. Again, what the righteousness that comes from faith articulates is consistent with what God and the Scriptures articulate.
4. Paul once again cites Moses, using the exact same words but changing the order to emphasize the proximity of salvation by faith.  Deut. 30:14
5. In the citation in Romans the preposition evggu,j (engus--nearby, close to) is placed forward for emphasis, while the Septuagint of Deuteronomy places the verb eivmi, (eimi--is) in the first position.
6. Paul’s citation in Romans actually agrees more closely with the Hebrew text, which likewise emphasizes the adjective bArq' (qarobh--near).
7. That adjective is introduced with a causal use of the conjunction yKi (kiy--because), which is designed to complement and confirm what was recorded in verse 11, which also begins with the conjunction yKi (kiy--because).  Deut. 30:11
8. The contrast between the great distances involved in the two negative statements of verses 6-7 and the proximity of the gospel message in verse 8 is designed to communicate the accessibility of the truth and the ease with which one may access it.
9. Paul uses what is for him an unusual word, which is likely due to the fact that he is quoting the Septuagint, which also uses the noun r`h/ma (hrema--what is said, a word, expression, statement) to translate the Hebrew noun rb'D' (dabhar--word, expression, statement).
10. While many have spent an inordinate amount of time discussing the differences between the noun lo,goj (logos--word, speech, statement) and r`h/ma (hrema--word, statement), there does not appear to be any significant distinction between the two terms.
11. In the context of Deuteronomy, the word near them referred to the gracious condescension of God by which He provided the content of the Mosaic Law, which was designed to reveal His will to the Israelite.
12. In the context of Romans, the word refers once again to the gracious condescension of God by which He has provided an even greater revelation of His mercy, grace, and salvation through the gospel of Jesus Christ.

13. In both cases, the revelation from God was present and readily available so much so that Moses and Paul indicate that it is something that can be discussed and/or taught (in your mouth) and understood (in your heart).

14. The emphasis on the mouth and the heart will become evident in verse 9 where Paul will link together the two related concepts of confessing and believing.

15. Paul now defines the general term  r`h/ma (hrema) at the end of verse 8 with his third and final use of the phrase tou/tV e;stin (tout estin--this is, this means); the word is here called the word of faith.
16. There is little doubt that one could readily translate the term r`h/ma (hrema--word, statement) as message in this context; at issue is how one is to understand and classify the genitive of the noun pi,stij (pistis--faith).
17. The two options for faith are to understand it in the subjective sense of believing (active faith) or to understand it in an objective sense (the faith, the content of what is believed).
18. If one is to understand the term in the subjective sense of placing one’s faith in something or someone, then the phrase could mean:
a. The message that calls for faith on the part of those hearing it because it is worthy of being believed.
b. The message that produces faith; however, it should be obvious that this view must be rejected since the message of the gospel does not always produce faith in those that hear it.

c. The message is one of faith; the gospel teaches faith as the mechanic for salvation instead of the works of the Law.

19. If one takes it in the objective sense it would then refer to the content of the message, the particulars of doctrine that are contained in the body of the faith.

20. This is the only place where r`h/ma (hrema--word, statement) is used with the genitive of faith, but there is a parallel in Paul in which he uses the noun lo,goj (logos--word, speech), which is essentially a synonym of r`h/ma (hrema), with the genitive of faith.  ITim. 4:6
21. In both that passage and the passage in Romans, the term faith is articular and the Timothy passage is clearly referring to the content of faith; it is qualified by the following phrase the sound doctrine that you have been following.
22. The same would appear to be true in Romans 10; the only difference is that the plural in Timothy emphasizes the constituent parts of the truth that form the body of faith while the singular in Romans looks at the doctrines of the gospel as a unified whole.
23. It is evident from the earlier teaching in Romans that Paul recognized that subjective, active faith was the sole mechanic for salvation (Rom. 3:22,27, 5:1); additionally, it is evident that Paul not only proclaimed the necessity of faith in the gospel, he proclaimed every aspect of doctrine that was part of the faith.  Acts 20:20,27
24. Therefore, it seems best to understand the phrase the word of the faith as referring to the body of truth, with special emphasis in this context on the doctrines of the gospel, which Paul and others were proclaiming.
25. The verb khru,ssw (kerusso--proclaim, “preach”) means to act as an official herald of a superior authority; it denotes one that has been entrusted with a message from that authority that is to be delivered to the appropriate audience.
26. Thayer’s lexicon indicates that his message is to be delivered with the appropriate formality and gravity; since the kh/rux (kerux--herald) officially represented one in authority it was understood that those to whom he spoke were expected to listen to his message and obey it.
10:9 because if you confess with your mouth Jesus as Lord, and believe in your heart that God raised Him from the dead, you will be saved;  {o[ti (cs) causal--eva,n (cs) marker of condition; introduces protasis of 3rd class condition--o`mologe,w (vsaa--2s) you confess, acknowledge, agree--evn (pd) instrumental--to, sto,ma (n-dn-s) instrumental of means--su, (npg-2s) possession--ku,rioj (n-am-s) lord, Lord--supply is or as--VIhsou/j (n-am-s) Jesus--kai, (cc) continues protasis--pisteu,w (vsaa--2s) believe, have faith--evn (pd) in--h` kardi,a (n-df-s) the heart--su, (npg-2s) possession--o[ti (cc) introduces content of faith--o` qeo,j (n-nm-s) the God--auvto,j (npam3s) Him, Jesus--evgei,rw (viaa--3s) lit. to awaken from sleep, to get up, to stand up, to raise--evk (pg) ablative--nekro,j (ap-gm-p) ablative of separation, out from the dead ones--sw,|zw (vifp--2s) you will be saved; predictive future, it will happen}

10:10 for with the heart a person believes, resulting in righteousness, and with the mouth he confesses, resulting in salvation.  {ga,r (cs) explanatory--kardi,a (n-df-s) instrumental of means--  pisteu,w (vipm--3s) indirect middle, he believes for himself--eivj (pa) into, denotes result--dikaiosu,nh (n-af-s) righteousness, a right standing with God--de, (cc) but, and--o`mologe,w (vipm--3s) indirect middle; he confesses for himself--eivj (pa) into; denotes result--swthri,a (n-af-s) deliverance, salvation}

Exposition vs. 9-10

1. The conjunction that connects verse 8 with verse 9 is o[ti (hoti--that, because), which may be understood in one of two ways.
a. The first is a recitative usage, which is reflected in the New American Standard version; if the conjunction is understood in this way it specifies the unified content of the message of the faith that Paul and other communicators proclaimed.
b. Other interpreters favor a causal understanding of (hoti--because) since they believe that what follows is designed to explain the statement at the beginning of verse 8 about how near the word is to each person.
c. One interpreter (Dunn) thinks that it has both senses, but that is highly unlikely and seems to stem from a desire to not make a choice.
d. A causal use is likely favored here because having two clauses denoting content would be very awkward Greek.
2. Paul frames his explanation with two conditional clauses that are formed by using the conjunction eva,n (ean--if) with the subjunctive of the verbs o`mologe,w (homologeo--agree, confess) and pisteu,w (pisteuo--believe, have faith).
3. This forms a third-class condition, which often presents the condition as one that is uncertain of being fulfilled, but still likely; the force of it is that if one complies with the conditions of the protasis (the if clause) then the apodosis (the then clause) will be fulfilled.
4. In this case, there are two distinct parts of the protasis and the word order is somewhat surprising since it should be evident that the reality of believing in the heart should precede the act of verbally confessing.
5. However, the word order should not be viewed as being unusual since Paul has just referenced a passage from Deuteronomy in verse 8 that reflects the word order of mouth first and heart second.  Deut. 30:14
6. There is no question that Paul understands faith/belief to be the critical element in salvation since he has repeatedly stated that justification (imputation of righteousness) comes by means of faith alone.  Rom. 3:22, 5:1, 9:30, 10:4
a. Nevertheless, based on this verse (and sometimes this verse alone) some teach that until the sinner publicly confesses Jesus Christ before others he is not saved; essentially this teaches that faith in not sufficient for salvation.
b. Others take the verse to mean that when one really places his faith in Christ then he will eventually make a public profession of that faith.

c. Still others understand a dual action; when one believes in Christ, he is at that moment confessing that Jesus is Lord.

7. The first position above simply adds an element of human works to what is required for salvation; it has to be rejected not only for that reason but also because it would demand that no one could ever be saved in isolation.
8. The second option above has more appeal, but is a very subjective interpretation of the text; there is no time element in this third-class condition and the fact that confession is mentioned first must be addressed.
9. The third option above is also attractive, but what follows in the rest of this chapter continues to make a distinction between believing and confessing, indicating that they are not identical.

10. The suggestion that Paul is here adding a second requirement of public, verbal confession to the matter of salvation must be rejected simply because there are a plethora (a large amount, more than necessary) of verses that indicate that there is only one requirement for salvation.  Jn. 1:12, 3:15-18,36, 6:29, 7:38; Eph. 2:8-9, et al

11. Paul uses the word order found in Deuteronomy in verse 9, but he reverses that word order in verse 10; this indicates that Paul did not place any logical priority on confession and provides the natural order in which these things occur.

12. Some have sought to explain what Paul says here in terms of private confession since the verb o`mologe,w (homologeo--confess, acknowledge) is the mechanic for obtaining Ph2 forgiveness of sins.  IJn. 1:9
13. The fact here is that there is nothing in the context that demands a public confession or a private confession; the difficulty stems from a faulty understanding of how Paul uses o`mologe,w (homologeo-- confess, acknowledge), which is a family of words he does not use much.
14. As most orthodox interpreters have concluded Paul is not here advocating another requirement for salvation; rather, he is contemplating the internal response and the external response that is consistent with calling on the name of the Lord.  Rom. 10:13
15. Verse 13 is the key to properly interpreting verse 9 since the result in both cases is the same--the salvation of the individual; using the logic of the transitive property one should understand that if a=b and b=c, then a=c.

16. Thus, to call upon the name of the Lord for salvation of necessity involves confessing with the mouth that Jesus is Lord and believing in the heart that God raised Him from the dead.

17. At the point of gospel hearing, the positive individual recognizes the truth and makes a decision to accept the terms of the gospel, believes in his heart, and expresses that decision verbally as he calls upon the Lord to save him; the time element is perceived as being almost simultaneous.
18. The conditions expressed in the protasis of verse 9 are both found in the aorist subjunctive, which must be viewed as future from the time of writing; the present subjunctive normally expresses action as ongoing or repeated, while the aorist subjunctive expresses the action as once, or once for all.
19. Thus, the belief in the resurrection coupled with the recognition of the deity of Christ is all that is required to obtain eternal salvation, which Paul has often addressed in terms of deliverance from the coming wrath of God.  Rom. 1:18, 2:2-5,8-9, 5:9
20. Some have opted for the view that to confess Jesus is Lord is to make Him Lord of every area of one’s life; this has led to the fallacious teaching that one must submit to Jesus in every area of life or he cannot claim salvation.

21. There is no doubt that one cannot acquire salvation without an understanding of who Jesus Christ actually is; this involves the fact that He is Lord, but does not demand human efforts in regard to His Lordship.
22. Many have wondered about what Paul means precisely by the statement that Jesus is Lord; however, the fact that the Septuagint uses the Greek noun ku,rioj (kurios--lord, master, boss) to translate the Tetragrammaton hwhy (YHWH) more than 6000 times in the Old Testament tends to lead to the conclusion that Lord is a title for deity.
23. Therefore, to understand that Jesus is Lord is to accept the reality of His deity; it is to acknowledge that Jesus shares the same divine nature as God the Father.  Jn. 5:18, 10:30,33
24. Although the same attributes of the divine essence are equally shared by the Father and the Son, the two are always viewed as individual personalities.
25. Nevertheless, one can call on the Lord, which is a term that is used both of the Father and the Son without much distinction (Rom. 11:2-3); Paul had previously spoken of the love of the Father and the Son without any perceptible difference.  Rom. 8:35,39
26. Jesus Christ made it plain in His teaching that salvation was contingent upon an understanding of His unique person, with emphasis on the fact that He was Deity.  Jn. 8:24, 13:19
27. The second condition Paul puts forth is that one must believe in his heart that God raised Jesus from the dead; to believe something in the heart is to commit oneself fully to what is believed.
28. What one must believe is the matter of bodily resurrection, the unique event in which God raised the mortal body of Jesus and transformed it into an immortal body that is not subject to sin, death, or decay in any form.  ICor. 15:42-44,53; ITim. 6:16
29. The aorist tense of the verb evgei,rw (egeiro--to wake up, to cause to rise) is to be understood in a constative sense; the constative use of the aorist views the action in its entirety, as a whole.
30. It does not concern itself with the inter​nal processes of the action; rather, it describes the action in a summary fashion without focusing on the beginning or end of it.
31. Although Paul focuses on the resurrection specifically, it is not to be understood as detracting from His substitutionary death or any of His other work.
32. Calvin recognized this and stated, “And thus is resurrection alone often set before us as the assurance of our salvation, not to draw away our attention from his death, but because it bears witness to the efficacy and fruit of his death: in short, his resurrection includes his death”.

33. What is evident from Paul’s statement in verse 9 is that the early church placed a good deal of importance on the two matters of the deity of Christ and His bodily resurrection from the dead; these two realities are here declared to be the minimum basis for salvation.
34. The fallacious teaching that Jesus did not become Lord until the resurrection is also to be rejected; Jesus was Lord before the incarnation (Jn. 1:1; Phil. 2:5-6a), during the incarnation (Matt. 16:16-17; Jn. 4:25-26), and this reality is confirmed by His bodily resurrection and ascension to the right hand of God where He now sits as the exalted Lord.  Ps. 110:1; Rom. 1:4; Col. 3:1
35. The end result of faith in the resurrection that motivates one to confess that Jesus is Lord is nothing short of eternal salvation, deliverance from the eschatological wrath of God.
36. The explanation found in verse 10 is designed to confirm the connection between the matters of faith and confession, with the order being reversed to the logical and natural order in which this occurs.
37. The mistake those that advocate Lordship salvation and/or public confession for salvation is that they do not seem to recognize that there is no real theological distinction to be made between the two results (righteousness and salvation) recorded in verse 10.
38. There can be little doubt that the imputation of righteousness is the key element in salvation since Paul has argued that justification is the primary issue if one is to have a relationship with God.  
Rom. 1:17, 3:22, 5:1
39. Paul has consistently used the reality of the imputation of righteousness as the evidence of salvation; in fact, the results of righteousness and salvation are to be understood as synonyms in this verse.  Ps. 98:2; Isa. 61:10, 62:1
40. When the person acknowledges his heartfelt belief in the resurrection by confessing that Jesus Christ is Lord as he calls on Him for salvation, he immediately receives said salvation.
41. For Paul, it is evident that he did not conceive of a person having faith in the resurrection and not calling on the Lord for salvation; these are but two aspects of the singular salvation experience and are not to be viewed as completely separate events.
42. Additionally, one should not really expect anyone to verbally confess anything other than what he already internally believes; confession is merely the outward manifestation and logical result of the inner belief of the heart.
43. Those groups that have distorted these verses and require some sort of public confession of Christ can be divided into two general groups.
a. The first is the group (Church of Christ, Pentecostals, and other legalistic groups) that teaches that apart from some sort of public acknowledgment of Jesus that one cannot be saved; they suggest that unless one confesses Jesus as Lord (makes a pledge to obey Him in all things) then one is not truly saved.

b. Others (like the Southern Baptists and many others) encourage public confession, but not as something that is required for salvation; however, if one will not walk the aisle and confess publicly, they would suggest that his faith was not real, and his salvation is suspect at best and non-existent at worst.

44. The exposition above has demonstrated that the first group has misunderstood and distorted the intention of Paul’s words; the second group has merely fallen into a tradition of men that is not supported by the New Testament.
45. What will these types do when the judgment reveals that there were many people that made a public confession of Jesus and engaged in “Christian activity” and He will deny any relationship with them?  Matt. 7:22
46. What can those who either promote or insist upon public confession as necessary for salvation say when confronted with the fact that some believers clearly did not make a public confession of Christ?  Jn. 3:1-2, 7:13, 9:22, 19:38-39
47. A final issue in verse 10 is the fact that the two verbs pisteu,w (pisteuo--have faith, believe) and o`mologe,w (homologeo--agree, confess, acknowledge) are both found in the middle/passive voice.
48. It does not make a huge difference whether one understands the verbs in a middle or passive sense (the middle is preferable) since the subject has become generic; this is seen in the change from the second person singular subject (you) in verse 9 to the third person singular (he, one) in verse 10.
49. This construction generalizes the statement, which is reflected in many translations by translating the third person singular as a person/any person.
50. The middle voice is to be classified as an indirect middle; the indirect middle calls attention to the subject and reflects the fact that the subject is acting for himself or in his own interest.
10:11 For the Scripture says, "WHOEVER BELIEVES IN HIM WILL NOT BE DISAPPOINTED."  {ga,r (cs) explanatory--h` grafh, (n-nf-s) the writing, the Scripture--le,gw (vipa--3s) says; perfective, written in past but still speaks--pa/j (a--nm-s) all, each, every--o` (dnms+) pisteu,w (vppanm-s) the one believing--evpi, (pd) on, upon--auvto,j (npdm3s) the Lord--ouv (qn) not--kataiscu,nw (vifp--3s) 13X, to dishonor, to disgrace, to put one to shame, used of the disappointment one feels who is put to shame}

10:12 Because there is no distinction between Jew and Greek; for the same Lord is Lord of all, abounding in riches for all who call on Him;  {ga,r (cs) causal--ouv (qn) no, not--eivmi, (vipa--3s) it is-- diastolh, (n-nf-s) 3X, a difference or distinction between things--te, (cc+) used with kai to mean both…and; “between”--VIoudai/oj (ap-gm-s) lit. Judean, racially Jewish--kai, (cc) and--{Ellhn (n-gm-s) lit. of Greek culture or race; not Jewish--ga,r (cs) explanatory--o`  ku,rioj (n-nm-s) the Lord--auvto,j (a--nm-s) intensive use, the same one--supply the to be verb and a predicate nominative “is Lord”--pa/j (ap-gm-p) genitive of subordination--ploute,w (vppanm-s) 12X, to be rich, wealthy, to have an abundance of resources; apposition to Lord and acts as an adjective--eivj (pa) into, the recipients of His affluence--pa/j (a--am-p) all--o` (damp+) evpikale,w (vppmam-p) to call upon deity for some purpose, to invoke--auvto,j (npam3s) Him, object of the  participle epikaleo}

10:13 for "WHOEVER WILL CALL ON THE NAME OF THE LORD WILL BE SAVED."  {ga,r (cs) explanatory--pa/j (ap-nm-s) each, every--o[j (aprnm-s) who--a;n (qv) particle of contingency, has the effect of making who indefinite; whoever--evpikale,w (vsam--3s) might call--to, o;noma (n-an-s) the name--ku,rioj (n-gm-s) genitive of apposition; the phrase the name of the Lord is equivalent to “the Lord”--sw,|zw (vifp--3s) will be saved}

Exposition vs. 11-13

1. In verse 11 Paul introduces scriptural documentation in support of his thesis in verses 9-10, which focused on the matters of faith and confession.  Isa. 28:16

2. Once again Paul cites a passage from the Old Testament that he has already used in the previous chapter.  Rom. 9:33
3. There is no doubt that Paul uses this verse because it testifies to the importance of faith/believing in the salvation adjustment; in fact, the verse Paul cites documents the assertion that salvation is by faith alone.
4. He introduces his proof text with the phrase for the Scripture says, which is a more normal formula for presenting citations.
5. However, one should recognize that no matter how Paul introduced his proof texts or used the Old Testament to document some point, the emphasis is on the authority of the Old Testament in matters of doctrine.
6. The use of the explanatory conjunction ga,r (gar--for, because) likely has a causal sense and explains why whoever believes will not be disappointed.
7. It introduces the reason or ground for what Paul has just stated in the previous two verses; it is extremely significant that the text Paul cites makes no reference to confession for salvation, only to faith.
8.  Outside of the disputed understanding of verses 9-10, it is evident that Paul’s real emphasis throughout the book of Romans is on faith/believing alone as the mechanic for salvation/justification.  Rom. 1:16-17, 3:22,26, 4:3, 5:1, 9:33
9. His emphasis on the necessity of faith as the means to salvation will now shift to the matter of the universal nature and availability of God’s salvation.

10. Although Paul has cited this verse from Isaiah previously, he makes one small change that is not reflected in either the Hebrew text or the text of the Septuagint.
11. Paul adds the adjective pa/j (pas--all, every) to the beginning of the verse, which is designed to emphasize the universal nature of Paul’s gospel.
12. As will become evident in the next verse, this addition is designed to destroy any perceived distinction between the Jews and their Gentile counterparts when it comes to the matter of justification by faith.
13. The last part of the verse from Isaiah is identical to the Septuagint translation of that verse; it deals with the reality that those that place their faith in the Stone will not experience shame.
14. The verb kataiscu,nw (kataischuno--dishonor, disgrace, shame; “disappointed”) is used to describe what happens when one’s expectations fail; it can refer to the disillusionment or disappointment that one experiences when his hope or faith has proven to be in vain.
15. It also refers to the shame, dishonor, and disgrace that come as a result of a failure, a shortcoming, or some other type of unworthy conduct.
16. However, the shame here should not be understood only in the psychological sense; rather, it is a statement regarding the fact that those that believe in Christ will not experience eschatological shame (judgment).

17. The Greek verb pisteu,w (pisteuo--have faith, believe) is often followed by the preposition evpi, (epi --on, upon) and the dative to express the concept of placing one’s faith on someone or something; the preposition denotes actual contact with the object.

18. Verses 12 and 13 care comprised of three sentences, with each one being introduced by the conjunction ga,r (gar--for), and each supporting the statement previous to it.
19. Verse 12 begins with another use of the conjunction ga,r (gar--for), which provides an explanation as to why salvation is universally available to every race; many understand the conjunction to have a causal force.
20. The distinction that did exist between Jews and Gentiles was largely of Jewish making; since they were clear on the matter of God’s election of their nation they naturally believed that the Gentiles were subordinate in the matter of salvation (if they were to be included at all).

21. Paul has already asserted that there is no difference between the Jew and the Gentile when it comes to the matters of sin and judgment (Rom. 2:1-2,9-10, 3:23); similarly, there is no distinction to be made in the matter of salvation by faith.  Rom. 3:29-30, 10:11-12
22. In chapter 3 Paul appealed to the unity or oneness of God, which naturally leads to the conclusion that God must be God for both the Jews and the Gentiles.
23. The verses in chapter 3 are written in reference to God, which should be understood as a reference to the Father; in chapter 10 Paul applies the idea of universal lordship to Jesus Christ, who is clearly the antecedent Him from verse 11.
24. Although the construction in the middle of verse 12 about the Lord is somewhat choppy (one has to supply a verb and a predicate nominative), it is clearly a statement of the fact that there is only one Lord for both the Jews and the Gentiles.
25. The Greek term ku,rioj (kurios--lord, master, owner) emphasizes the possession of power and authority; it denotes one that has power over someone or something and emphasizes the matter of ownership.
26. While the term is used in a number of ways in the Septuagint and New Testament, one of the most notable ways it is used in the Septuagint was to translate the Hebrew name hwhy (YHWH--Yahweh, Jehovah).
27. In fact, it is evident from a study of the New Testament that Paul and other writers recognized Jesus Christ to be the second person of the Godhead and applied Old Testament texts that pertained to YHWH to Him.
a. The ministry of John the Baptist was one in which the forerunner was to prepare the way for YHWH, who John the Baptist clearly identifies as Jesus.  Jn. 1:23,30-34
b. Moses describes God as the Lord of lords in the book of Deuteronomy; that same title is applied to Jesus Christ in the book of Revelation.  Deut. 10:17; Rev. 19:16
c. The term Lord of the armies is used of God in Isaiah and He is declared to be a stone to strike and a rock to stumble over; that same language is used by Paul and Peter and applied to Jesus.  Rom. 9:33; IPet. 2:4-8

d. Creation is attributed to the YHWH of the Old Testament, and that same language is used of Jesus Christ.  Gen. 2:4; Isa 45:18; Col. 1:16

e. The attribute of eternity, which is attributed to God in the Old Testament is applied to Jesus Christ in the book of Revelation.  Isa. 44:6, 48:12; Rev. 1:17, 2:8
28. While many other examples could be adduced, it is clear that Paul ascribes divinity to Jesus Christ, both here in Romans and in other New Testament books.
29. While the emphasis of the title Lord is on power and authority, Paul places a participle in apposition to that title that emphasizes His divine resources that are available to all who will place their faith in Him.

30. The verb ploute,w (plouteo--rich, affluent, wealthy) first refers to the wealth or value of the divine attributes and the free expression of the glory that proceeds from those attributes.  IICor. 8:9
31. From the source of the divine attributes comes all things that pertain to life and godliness, which wealth must first be accessed through an understanding of the divine viewpoint (emphasis on the gospel).  IIPet. 1:2-3
32. God provides all things that believers need right now in terms of grace, mercy, living grace, sound doctrine, and other assorted blessings in time; His blessings also extend to the eternal life niche and include the normal blessings of Heaven as well as the superlative blessings of SG3.

33. The emphasis on God’s wealth is in the future, which is described in terms of glory (Eph. 1:18); in fact, the Lord is so affluent that one cannot exhaust the wealth of grace that He has available for those that will simply call upon Him.  Eph. 2:7, 3:8
34. There is little doubt that Paul uses the verb evpikale,w (epikaleo--to call on) since that is the verb the translators of the Septuagint used in the Old Testament passage that Paul will cite in verse 13.
35. The verb evpikale,w (epikaleo--to call upon) is used in secular Greek for seeking assistance; it was especially used of asking for aid or intervention from the gods.
36. The Old Testament usage of this or a similar phrase indicates that calling on the Lord referred to appealing to God by means of prayer.  IKings 18:24-26; Jonah 1:14
37. When it is used specifically of believers in the Old Testament it involved first the knowledge of God and faith in whatever revelation He had provided.  Gen. 4:26
38. The first usage of that phrase in Genesis should be understood in terms of the worship of God and not merely in terms of prayer for salvation; there is no mention of Abel calling on the Lord and it is evident that he was a believer.  Heb. 11:4; IJn. 3:12
39. However, the sense of the phrase in Romans is clearly related to the matter of Ph1 salvation; it then seems best to understand the phrase as invoking God for aid, salvation, worship, and possibly more as determined by context.
40. In verse 13 Paul concludes his explanation with an Old Testament citation from the book of Joel.  Joel 2:32
41. The context of the Joel citation is one that relates to the Day of the Lord, which technically begins at the middle of Daniel's 70th week and extends through the millennial rule of Christ.
42. Peter cites this passage in his teaching on the day of Pentecost, which has led some to suggest that Peter is claiming that the prophecy of Joel was being fulfilled at that time in history.  Acts 2:17-21
43. What is in view in Acts is what is commonly referred to as a dual fulfillment of prophecy; this involves at least two situations in human history that have similar characteristics and to which a singular prophecy can be applied.
44. There are a number of groups that do not like or accept the dual fulfillment, but they often employ the type of hermeneutic that is consistent with Covenant Theology; these interpreters believe that Old Testament prophecies have been largely fulfilled in Christ and the Church. 
45. Contrast with that the views of dispensationalists (also called futurists), who see a future fulfillment in the restoration of Israel, the events of Daniel's 70th week, the Second Advent, and the millennial rule of Jesus Christ.

46. Thus, one must be aware when approaching the matter of prophecy that one’s preconceived theological positions may well influence (for good or bad) how he understands the subject to which the prophecy refers.

47. One of the keys to understanding biblical prophecy is to recognize the fact that many prophecies (not all of them) are dual in nature and have at least two fulfillments; the two are usually viewed as the close or minor fulfillment and the distant greater fulfillment.
48. In that regard, when one approaches a prophetic passage (one with a specific, future emphasis), he must recognize the following and interpret accordingly.
a. Types are prophetic in nature since they involve a preordained (by God) a representative relationship between certain persons, events, and institutions in the Old Testament and corresponding persons, events, and institutions of the New Testament.  Num. 21:8; Jn. 3:14

b. However, those writing and living in the time of the type did not necessarily understand what the type foreshadowed; this is universally true if the type had a Church Age fulfillment since that dispensation was not understood by believers in the Old Testament.  IPet. 1:10-12

c. The prophecy may be a singular prophecy that does not admit a lesser fulfillment by virtue of its nature (Gen. 3:15); prophecies directed toward individuals often fall into this category.   
IIKings 20:1; Dan. 4:18-26
d. The third type of prophecy is sometimes called the chronological gap prophecy; this involves a prophet writing about some person or event and leaping ahead to a future person or event with no indication in the text that he is doing so.  Dan. 2:38-40; Isa. 61:1-2; Lk. 4:18-19  Note that Jesus recognized that the rest of Isaiah 61:2 did not apply to the First Advent and stopped reading at the appropriate point.
e. Another way to encode prophecy is found in the use of names, which is designed to communicate doctrinal truth by means of some sense of similarity between the literal entity and the prophetic entity.
1.) Jerusalem is referred to as Babylon (IPet. 5:13; it must be acknowledged that this identification is debated), Sodom, and Egypt in order to communicate certain spiritual truths about the condition of the city at the time of writing.  Rev. 11:8

2.) It is clear that the term Babylon is applied to a religious system that has unprecedented global influence during the last days.  Rev. 17:1ff
3.) Similarly, the United States is referred to by means of applying ancient names to the military and economic power that dominates the world in the last days.  Rev. 18:1ff; Isa. 34; Obadiah
f. The final type of dual reference prophecy has been called the unforeseen partial prophecy; this is a prophecy in which the emphasis is exclusively on the final eschatological event.  In the course of historical revelation, it is made clear that the prophecy is also fulfilled but in a lesser or an incomplete way.  

g. The prophecy of Joel, which relates to the events Daniel's 70th week, is partially fulfilled by the events that began on the day of Pentecost, with an emphasis on the outpouring of the Spirit, the matter of new revelation, and the invitation to salvation.  Joel 2:28-32

49. While Paul was no doubt familiar with the prophecy and the manner in which it had been fulfilled beginning on Pentecost, his emphasis here is not on the Spirit or new revelation (which he is actually writing!), but on the universal scope of the prophecy.
50. He cites the Septuagint almost verbatim, which begins with the adjective pa/j (pas--all, everyone); the inclusive nature of that adjective (which is not qualified by anything else) and the mention of all mankind in Joel removes any attempt to limit this prophecy to the Jews.  Joel. 2:28
51. The use of the Hebrew verb  jl;m' (malat--to escape, to be delivered or saved) certainly has a temporal deliverance from the catastrophic events mentioned in the previous two verses in view; however, Paul understands that those delivered are only delivered because they called on the name of the Lord.
52. Therefore, he rightly applies this prophetic verse to the ultimate issue of calling on the Lord for salvation and the deliverance that justification provides from God’s eschatological wrath.
10:14 How then will they call on Him in whom they have not believed? How will they believe in Him whom they have not heard? And how will they hear without a herald?  {pw/j (abt) interrogative adverb; in what way, how?--ou=n (ch) inferential, then, therefore--evpikale,w (vsam--3p) can they call; deliberative rhetorical subjunctive as are those that follow--eivj (pa) lit. into--o[j (-apram-s) who, whom; this prepositional phrase is to be construed with the following verb--ouv (qn) not--pisteu,w (viaa--3p) they believed--de, (cc) 3X, not translated in New American Standard; but, now--pw/j (abt) how?--pisteu,w (vsaa--3p) can they believe--o[j (aprgm-s) of whom, about whom--ouv (qn) not--avkou,w (viaa--3p) they have not heard--de, (cc) but, now--pw/j (abt) how?--avkou,w (vsaa--3p) can they hear--cwri,j (pg) denotes separation or absence, without, apart from; takes an ablative of separation--khru,ssw (vppagm-s) proclaiming, one who proclaims, a herald; although anarthrous is likely substantival}
10:15 How will they proclaim (the message) unless they are sent? Just as it is written, "HOW BEAUTIFUL ARE THE FEET OF THOSE WHO BRING GOOD NEWS OF GOOD THINGS!"  {de, (cc) but now--pw/j (abt) how--khru,ssw (vsaa--3p) can they proclaim--eva,n (cs) marker of condition--mh, (qn) used with ean to denote exception, if not, except, unless--avposte,llw (vsap--3p) they are sent--kaqw,j (cs) just as, even as--gra,fw (virp--3s) it stands written--w`j (ab) like, as, used a few times to mean “how” w`rai/oj (a--nm-p) 4X, when used of time=timely; when used of people, beautiful, lovely, attractive--o` pou,j (n-nm-p) the feet--o` (dgmp+) euvaggeli,zw (vppmgm-p) the ones announcing good news; possession, those evangelizing have their own feet--to, avgaqo,j (ap-an-p) the good things}

Exposition vs. 14-15
1. Expositors are divided over the matter of whether the next four verses are to be construed as a continuation of the previous verses or if they begin a new section of thought.
2. The reality is that verse 14 clearly continues the thought of calling on the name of the Lord from the previous verse; however, these verses do serve as a transition to Paul’s condemnation of Israel’s current rejection beginning in verse 18.

3. The fact that Paul uses the inferential conjunction ou=n (oun, then, therefore) does indicate that what it is introducing is the result of an inference from what precedes.
4. The preceding premise is that anyone can be saved by personal faith that prompts one to call on the name of the Lord; Paul recognizes that for salvation to be available to all demands that certain things must occur before one can believe and be saved.

5. The structure of these two verses is easily discerned; there are four rhetorical questions in verses 
14-15 that form a chain of events that is recorded in reverse order; Paul begins with the culmination of the chain of events and works backward to the foundation for those events.
6. Each of the questions are introduced by means of the interrogative adverb pw/j (pos--how, in what way), and each is structured in such a way as to call for a negative response.

7. The final three questions are all also introduced by the weak adversative conjunction de, (de--but, now), which marks the individual steps within the sequence.
8. Each of the questions repeats the verb from the end of the previous question at the beginning of the following question, which creates a chain of necessary events that must come to pass if one is to call on the name of the Lord and be saved.

9. All the questions are formed by the use of the subjunctive mood in the first verb; this is to be understood as a deliberative rhetorical use of the subjunctive mood.

10. The deliberative part of the verb means that it asks a question while the rhetorical part means that the question does not really expect a response; this is actually a thinly disguised statement that should be understood to mean that Paul is asserting that they cannot comply with the first verb in each question unless the second verb has been accomplished.
11. One exegetical and theological question that does surface within these rhetorical questions is how one is to identify the subjects of the verbs; the third person plural has been understood in at least three ways.

a. The first is that the plural is indefinite and should be translated as how then can men call…?
b. The second is that the plural refers to the Gentiles specifically; those that take this view see it as Paul’s way of defending his Gentile mission.
c. The third is to understand it as referring specifically to the Jews; those that take this position cite the previous contexts of Romans 9:32, 10:2-3.

12. The more recent context, however, has been focused on the universal nature of salvation, which makes no distinction between the Jews and the Gentiles.  Rom. 10:12
13. Thus, it seems best to continue to interpret this in a universal way since Paul does not clearly refer to the Jews again until later in this chapter.  Rom. 10:19
14. However, while context favors a universal understanding, it should be evident that the principles found within this sequential chain in this passage are used to build toward the condemnation of Israel later in this chapter.  Rom. 10:19-21
15. Paul has made it clear that the Jews have neglected God’s method for obtaining salvation since they were so busy attempting to establish their own righteousness.  Rom. 10:3

16. In order to effectively convict them of their guilt Paul must demonstrate that they had the opportunity to hear and believe; if such is the case (and it is), then their ignorance and guilt is worthy of condemnation.

17. The first question makes it clear that one cannot call on the name of the Lord for salvation if he has not believed the message of the gospel; the temporal reality is that one must believe that Jesus is the risen Lord before he actually calls to the Lord for salvation.

18. The temporal aspect of this relationship is not really very important since once one believes the good news, he will logically call on the Lord pretty quickly after believing; in fact, there may only be a matter of seconds that elapse before one calls on the Lord to save him.

19. The second question simply makes the logical connection between believing and the prerequisite need of hearing the message of the gospel.
20. Again, all the questions in this chain are concerned with the possibility or the actual ability to do what is in view; the New American Standard how will is better rendered how can they…?
21. There is one issue in this second question and it involves how one is to understand the genitive form of the relative pronoun o[j (hos--of who, of whom); at issue is how one is to understand the relationship between the verb avkou,w (akouo--to hear) and the pronoun.’
22. The verb avkou,w (akouo--hear) is like other verbs of perception and often takes the genitive to complete its meaning rather than the accusative; this means that the phrase does not mean to hear about someone but to hear someone.

23. This is clearly seen in other passages in which the genitive case is used to provide the direct object of the verb (Matt. 17:5); it is more normal for the content of the communication to be expressed by the accusative case.  Jn. 3:32, 8:26

24. The emphasis here is that the audience in view must not only hear about Jesus as the subject of the gospel, they actually hear Him when they hear His ambassadors proclaiming the message of the gospel.  Lk. 10:16
25. The third question concerns itself with the possibility of hearing the Lord apart from the reality of a verbal proclamation; the preposition cwri,j (choris--apart from, without) deals with the absence or lack of something and may be translated as apart from, independent of, or without.
26. While the participle is anarthrous (without the article), it should be understood here in a substantival sense and translated as most versions do as herald/preacher.

27. The use of the participle is somewhat important in that it indicates that an activity is taking place and does not limit itself to the person doing so; this is quite important since it is the proclamation that is  the critical element in hearing and not the person delivering the message.

28. The verb khru,ssw (kerusso--“preacher”) means to perform the work of a kh/rux (kerux--a herald), a messenger vested with public authority, who conveyed the official messages of kings, magistrates, princes, and military commanders.
29. One reason for understanding this as a verbal noun is found in the next question in the sequence, which makes it plain that before one can hear the message of the herald, he must be commissioned and sent forth.

30. The fact was that the herald did not ever act on his own initiative; if the herald was to function publicly, he must have the message and the authority to proclaim it to the masses.

31. That is the force of the fourth question, which effectively completes the logical chain of events that are necessary if anyone is to call upon the name of the Lord.  Rom. 10:13

32. The language of the herald is now linked with the verb avposte,llw (apostello--lit. to send out or away from), which is used for sending someone on a mission with a particular purpose; the one sent has the full authority to act on behalf of the one sending him.
33. This word emphasizes the divine agency involved in sending out those that would act as heralds on behalf of the Lord; it also emphasizes that those sent act with the authority and on behalf of the One sending them.
34. As this and other verses document, one should never attempt to undertake a ministry that has not been directly sanctioned by the Lord; in reality, there is no such thing as a self-appointed herald although the world is replete with them.  Acts 19:13-16
35. If one claims divine sanction for his ministry, it is necessary to have complied with all the requisite factors that are necessary to get into the ministry in the first place.
a. This involves the inescapable desire to enter the office of overseer.  ITim. 3:1

b. It involves all aspects of the Timothy principle; this includes the necessary academic preparation, the personal involvement in a properly functioning local church, and the observation of a properly functioning pastor-teacher.  IITim. 2:1-2
c. It likely requires some time waiting for the Holy Spirit to make the connection between the qualified candidate and his potential flock; apart from clear direction and leading by the Holy Spirit one should never attempt to establish his own ministry.  Acts 20:28
d. Once the Holy Spirit has brought the pastor candidate together with a flock, he must be approved and ordained by the church responsible for his training.  ITim. 4:14
e. However, it is a sad reality that there have been entirely too many self-appointed men who have not fulfilled the necessary requirements and who charge ahead under the energy of the flesh; this is another example of zeal without knowledge.
36. The actual temporal sequence of these two verses is opposite the order in which Paul records them, but involves the following: one must be divinely commissioned and sent out with a message, he must proclaim the good news, the audience must hear the gospel, the message must be believed, and those that believe must call on the Lord for salvation.

37. Once again, it is evident that Paul did not perceive that one would believe and then fail to call upon the Lord for salvation; calling on the Lord is the evidence of saving faith.

38. The questions are clearly conditioned upon one another and all of them together are to be understood to say that without this sequence there is no possibility of people calling on the name of the Lord.
39. As is typical, Paul introduces an Old Testament citation from the book of Isaiah to document his assertions.  Isa. 52:7

40. The wording Paul uses in Romans is actually more reflective of the Hebrew of the Masoretic Text than it is of the Greek of the Septuagint.
41. The context of Isaiah deals with the restoration of Jerusalem following the Babylonian captivity, which then leads into the concept of worldwide salvation (Isa. 52:10); this context is obviously germane to the apostolic mission that had been inaugurated during the ministry of Christ and which continued under Paul and the other living apostles.  Mk. 6:7; Rom. 11:3; ITim. 2:7
42. Paul makes a couple of minor changes to the verse that does not materially affect how it is to be understood.

a. The first is the elimination of the prepositional phrase on the mountains; this is likely due to the fact that Paul understood this verse in a universal way.

b. The second change is from the singular him who brings good news to the plural those who bring good news; this indicates that the apostolic messengers of the Church Age have fulfilled the prophecy.
c. For that to be so, it is evident from the chain Paul records in these two verses that Paul is also claiming divine sanction for his and other apostolic ministries.
43. Some older interpreters have indicated that there is evidence that the Jewish rabbis understood this verse in a messianic sense; if such is the case, then the good news about Messiah would be the ultimate fulfillment of this passage.
44. It is intriguing that Isaiah chooses the feet as the object of beauty since the footwear of his and Paul’s time was predominately sandals; the feet would be the least attractive part of the body that would likely be dirty and off-putting after a long journey.

45. The feet were also likely chosen to indicate that the qualified and sanctioned messenger had to travel in order to fulfill the task with which he had been commissioned.

46. The term feet should be understood as a synecdoche, which is a literary device that uses the part for the whole; thus, the feet refer to the beauty of the messenger bringing the good news.

47. For Paul, the extensive travel of the apostolic representatives indicated that the divinely appointed heralds had been sent out and that they had indeed proclaimed their message of good news.

48. Paul shortens the Isaiah citation by omitting the three appositional matters of announcing peace, bringing the good news of happiness, and announcing salvation; he would appear to sum up all those spiritual blessings with the neuter plural of the adjective avgaqo,j (agathos--moral good, good things).

49. The use of that adjective indicates that the good things are of a high moral quality and involve things that are divine in character; they involve all the blessings associated with the salvation adjustment, blessings in time as one orients to the Father, and the incomparable blessings of eternity, which includes the normal blessings of Heaven and the surpassing grace blessings.
10:16 However, they did not all heed the good news; for Isaiah asks, "LORD, WHO HAS BELIEVED OUR REPORT?"  {avlla, (ch) but--ouv (qn) not--pa/j (ap-nm-p) all--u`pakou,w (viaa--3p) 21X, lit. to hear under authority; lit submit to, to be obedient to--to, euvagge,lion (n-dn-s) the good news, the gospel; dative of direct object--ga,r (cs) explanatory--VHsai<aj (n-nm-s) Isaiah--le,gw (vipa--3s) says, asks; perfective present--ku,rioj (n-vm-s) vocative, Lord--ti,j (aptnm-s) interrogative, who?--pisteu,w (viaa--3s) exercised faith, believed; constantive aorist--h` avkoh, (n-df-s) the ear, the hearing, the act of hearing, listening; what is heard, a report, message; dative of direct object--evgw, (npg-1p) subjective, the report we give}

10:17 So faith comes from hearing, and hearing through the word of Christ.  {a;ra (ch) marks an inference; consequently, so--h` pi,stij (n-nf-s) the faith--supply comes--evk (pg) from--avkoh, (n-gf-s) ablative of source hearing, listening--de, (cc) and--h` avkoh, (n-nf-s) the hearing--dia, (pg) through r`h/ma (n-gn-s) word, utterance, saying, message--Cristo,j (n-gm-s) objective genitive, the message has Christ as its object}

Exposition vs. 16-17

1. Verse 16 begins with the strong adversative conjunction avlla, (alla--but, nevertheless, “however”), which is used to introduce a situation that is contrary to what one might expect.

2. The surprising contrary position is the reality that most of the Jews had refused to listen and render obedience (faith) to the good news of the gospel.
3. Within that chain of necessary events that he recorded in the previous two verses, Paul focuses on the critical element in salvation that so many in his day have missed--the matter of faith.

4. In this specific context, his emphasis once again returns to his countrymen in Israel, whom he has accused of refusing to exercise faith in the salvation message.  Rom. 9:32, 10:3-4
5. Paul will move on in verse 18 and deal with another element in the chain of salvation, but his mention of the good news of good things has probably focused his thinking on the fact that the Jews have tragically rejected the free offer of salvation.

6. The matters of faith and obedience have been a focal point of Romans from the beginning of the book (Rom. 1:5), and serve as a conclusion (Rom. 16:26), so it should not be surprising to find that unbelief is now linked with the matter of disobedience.  Acts 6:7
7. Paul recognizes that Israel’s current state of unbelief and rejection is not simply a matter of the fact that they do not believe; their unbelief is the result of a stubborn refusal to listen to God’s heralds and accept the free offer of salvation.

8. His statements here reflect his belief that the previous necessary conditions have been met; God has commissioned communicators (specifically the apostles), they have faithfully proclaimed the message of salvation, and the audience has heard the message and is now culpable. 

9. His declaration here also makes clear that faith is not always the result of the Word of God being proclaimed, even when it is heralded by divinely commissioned, authorized, and accurate communicators of God’s word.

10. Paul’s initial statement about the fact that Israel did not render obedience to the gospel is a literary device known as litotes; litotes is a figure of speech in which a negative statement is used to affirm a positive idea.  “That was not unpleasant”
11. Litotes is a form of an ironic understatement; an understatement is any expression that presents a situation or thing in such a way that it minimizes the importance of what one is describing. 

12. These types of literary devices are common in both writing and speech but are often used in situations in which one is uncomfortable or dealing with difficult issues, as Paul is here.

13. Both of these literary devices involve a certain restraint when describing something, someone, or a particular situation; understatement is the broader category while litotes only refers to the negation of one quality to emphasize its opposite.

14. The extent to which the litotes means the opposite is dependent on context; in this case, the phrase not all should be understood to mean only a few.

15. Moo has rightly suggested that the reason Paul uses this device is to echo the remnant theology that he has referenced in the previous chapter and will reiterate in chapter 11.
  Rom. 9:6b,27,29, 11:5

16. The subject of verse 16 is not clearly defined, which has led some to identify the not all as Gentiles, some have identified it as Jews and Gentiles, and others see it as a reference to the Jews only.

17. While it is accurate to say that the language is broad enough to include all, the context of Romans 9-11 is focused specifically on the unbelief and rejection of the Jews, with occasional references to the Gentile response to the gospel. 

18. However, those occasional references to the Gentiles have always dealt with them in a positive way.  Rom. 9:30, 11:11-12,30 

19. The Jewish refusal to believe is expressed by the verb u`pakou,w (hupakouo--lit. to hear or listen under); this verb first emphasizes the matter of listening to one’s legitimate authorities, taking their instructions seriously, and finally obeying them.
20. This term and some other related Greek terms indicate that one cannot be truly obedient without first listening to and submitting to a legitimate authority.

21. In the case of the gospel, one must recognize his irretrievably lost condition, which emphasizes the fact that one cannot save himself; he must then accept the truth that Jesus Christ has paid for his sins, and finally exercise faith in Him is the only means to a right standing with God.
22. It is critically important that one not confuse the matter of obedience to the gospel (Ph1 salvation) with obedience to the Lord following salvation; while Ph2 obedience is commanded by means the Royal imperatives, that obedience is to flow from the faith one has in the plan of God and has nothing to do with Ph1 salvation.  Heb. 11:8
23. As Paul has done numerous times in these chapters, he emphasizes and documents his assertions with an Old Testament citation; this, like the previous one, is from Isaiah but deals with the prophesied unbelief of Israel.  Isa. 53:1
24. There is little doubt that this citation follows on the heels of his most recent citation from Isaiah (Isa. 52:7) and is found in the same context; however, this verse also introduces one of the most significant Old Testament prophecies about Messiah.

25. The citation is an exact rendering of the Septuagint, which accurately reflects the Hebrew text with one exception; the noun ku,rioj (kurios--Lord) is added by the Septuagint and that is reflected in Romans.
26. The question is one that is designed to focus on the historical unbelief of the Jews during the time of Isaiah; Paul sees the current situation in Israel as a reflection of that same type of unbelief, a refusal to accept the message/report.
27. The good news that announces peace, brings happiness, and announces salvation is certainly followed with indications that God’s salvation was to be a worldwide blessing.  Isa. 52:10,15
28. Isaiah means exactly what he says when he speaks of the many nations, which must be understood in its literal sense as denoting nations other than Israel; in chapter 15 Paul will cite Isaiah 52:15 again as a justification for the Gentile mission.

29. However, in spite of the success of the gospel among the Gentiles of Paul’s day, the Jews continued to stumble over Christ; they stumbled at the idea of a crucified Messiah, having concluded that one who was cursed of God could never be God’s chosen Messiah.  Deut. 21:23; Gal. 3:13

30. Therefore, Paul’s gospel message was offensive to the Jews since Jesus’ humble nature, earthly status, and ignominious death did not square with their preconceived ideas about a mighty, conquering, political/military Messiah.
31. If Isaiah (and Paul by implication) requires faith in the message that presupposes that there is a message that is to be believed; Paul will return to the chain of events in verse 17 to indicate that the message is the word of Christ.
32. Many commentators have noticed that verse 17 seems to be awkward or even out of place; the use of the inferential conjunction a;ra (ara--then, consequently, as I was saying) suggests that Paul is drawing a conclusion from the chain of events necessary to salvation.
33. However, Paul had focused on the matter of the unbelief of the Jews, and immediately returns to the relationship between hearing and believing, which restates the second step in the chain of events that lead to salvation.
34. The noun pi,stij (pistis--faith, confidence, trust) corresponds with the cognate noun pisteu,w (pisteuo--the act of believing or trusting) in verse 14.
35. Although the noun faith has the definite article, it is not to be understood in the objective sense of what is believed (the faith) but is to be understood as the act of believing.
36. The ability to believe is grounded in the ability to hear the message; the prepositional phrase indicates that faith comes from the source of hearing.

37. While is true that the use of the noun avkoh, (akoe--the ear, hearing, what is heard) does refer to the objective message in Isaiah, it is to be understood here in the active sense of hearing/listening.
38. However, it is not any type of hearing that will issue in salvation; the hearing must be that of a specific message, which is defined in the latter part of verse 17 as the word of Christ.
39. There is a textual issue at the end of verse 17, where some versions have the genitive of qeo,j (theos  --God) in place of the genitive of Cristo,j (Christos--Christ).
40. The reading in the New American Standard is strongly supported by many early and diverse textual witnesses, and is to be preferred here; the reading was likely changed to the more familiar God since the phrase the word of Christ is only found here.
41. The genitive of Christ is to be understood as an objective genitive; this means that the message is one in which Christ is the object of the teaching.
42. The word of Christ to which Paul refers (and which he himself taught) certainly includes the teachings regarding His sacrificial death, His resurrection, and the reality of His lordship.  
Rom. 3:24-25, 10:9
43. Paul uses a different preposition in each part of verse 17 to make a couple of subtle distinctions; the first one is evk (ek--from, out from), while the second one is dia, (dia--through the agency).
44. This simply means that the faith comes from the source of hearing; one cannot exercise faith until he hears the message.
45. The second emphasizes the intermediate agent that must be present if one is to hear and exercise faith; it is not simply believing any message that brings salvation, it is specifically only the message that has Jesus Christ as its object.
46. The entire phrase the word of Christ corresponds to the two uses of the verb khru,ssw (kerusso-- acting as a herald, proclaiming a message) found previously in verses 14-15 and denotes the content of what is proclaimed.
10:18 But I say, they have never heard, have they? On the contrary; "THEIR VOICE HAS GONE OUT INTO ALL THE EARTH, AND THEIR WORDS TO THE ENDS OF THE WORLD."    {avlla, (ch) but--le,gw (vipa--1s) I say; instantaneous present--mh, (qt) not--ouv (qn) strong negation, "never"--avkou,w (viaa--3p) heard, listened; interrogative indicative--menou/nge (qs) 3X, used to emphasize or correct something--eivj (pa) into--pa/j (a--af-s) all, every part--h` gh/ (n-af-s) the earth, used of the surface of the earth or its inhabitants--evxe,rcomai (viaa--3s) went out, has gone out--o` fqo,ggoj (n-nm-s) 2X, a distinctive tone or sound, a clear sound, used of instruments and voices--auvto,j (npgm3p) genitive of producer--kai, (cc) connective--eivj (pa) into, destination reached--to, pe,raj (n-an-p) 4X,  the farthest end of a space, the limit, the boundary, “ends”--h` oivkoume,nh (n-gf-s) 15X, the earth as inhabited by men; genitive of apposition--to, r`h/ma (n-nn-p) words, utterances, message--auvto,j (npgm3p) of them; genitive of producer}

Exposition vs. 18

1. Verse 18 begins with the strong adversative conjunction avlla, (alla--but, nevertheless, “however”), which is used to introduce a situation that is contrary to what one might expect.
2. In verse 16 Paul indicted the Jews for their failure to listen to, to heed, and to obey the gospel; he now addresses either an objection or an excuse as to why the Jews at large (there were certainly exceptions like Paul) were disobedient.
3. The unspecified subject they should be understood in reference to the Jews, not the Gentiles (Calvin) and not to the world at large.

4. Just as the Jews were the unnamed subject of verse 16, they are the unnamed subject here; Paul will explicitly identify his subject in verse 19.

5. While some have objected to this identification, there are at least two good reasons for seeing the Jews as the subject of both verses 16 and 18.

a. The first is the overall context of Romans 9-11, which is universally understood to be concerned with the inexplicable unbelief of the Jews.

b. The second reason is actually found much earlier in the book of Romans; Paul is addressing the unbelieving Jew throughout chapter 2, but he only explicitly identifies his subject one time.  Rom. 2:17

6. Paul records his thinking here with an interesting construction in the Greek that uses the double negative in a bit of an unusual way; he uses this construction three times in the New Testament.  
Rom. 10:18; ICor. 9:4,5

7. The use of the negative ouv (ou--no, not) with the verb avkou,w (akouo--to hear, to listen) would be translated as they have not heard; in the alternative, if one sees the verb as being interrogative in nature (asking a question) then the question would be phrased have they not heard?
8. The unusual use of the weaker negative mh, (me--no, not), which precedes the negated verb heard, implies that a negative answer is expected to the question.
9. The New American Standard translation reflects the use of the double negative (which is used for emphatic negation) by translating the two negatives by the term never. 

10. The entire question would then run the way it is translated in the New American Standard, which is phrased in such a way as to anticipate a negative response; one might also translate it as it is not as though they have not heard¸ which actually turns the question into the positive statement they have heard.
11. Paul continues with another term that is only used three times in the New Testament; the particle menou/nge (menounge) is found in answers to questions or in responses to statements that one wants to correct.  Rom. 9:20
12. As he has done regularly in this section of Romans, Paul appeals to the Old Testament in order to substantiate his assertion that the Jews had indeed heard the message of Christ.  Ps. 19:4

13. Some interpreters have recognized that Paul does not use an introductory formula for this citation as he has done for other Old Testament citations in this section of Romans.  
14. This has led to the idea that since there is no recognized quotation formula that Paul is not so much quoting the psalmist as much as he is recording his own thought in terms that are found in the Old Testament.
15. However, the verse Paul cites is an exact rendition of the Septuagint translation of Psalm. 19:4, which would tend to suggest that he is pointing to the Old Testament as validation for the point he is making.
16. Additionally, there are a number of other places in this section regarding Israel in which Paul cites the Old Testament without any introductory formula.  Rom. 9:7, 10:13, 11:34-35
17. There is no question as to what Psalm 19 means; it is a passage that deals with the matter of the general revelation that is found in the natural order.
18. This raises the question as to Paul’s purpose in employing a text that deals with the matter of natural revelation, which only provides people with the knowledge of God’s existence and power; while natural revelation points mankind to the existence of God, it does not provide the information necessary for salvation.
19. This has led some to various conclusions as to why Paul cites this verse and exactly how the reader is to understand it in this particular context.
a. Some take the position that Paul is not using the text in its original meaning, but is making an analogy between the worldwide penetration of natural revelation and the worldwide penetration of the gospel.
b. These interpreters suggest that Paul’s purpose here is to use the language of the psalmist, which deals with the matter of natural revelation, in an analogical or comparative way that relates to the gospel.
c. Others believe that Paul cites this verse for the purpose of emphasizing the matter of natural revelation, which has been provided on a worldwide basis; this view suggests that all men know about God, even those who have never heard the gospel.

d. While this view is attractive because it would remove any interpretive difficulty, it is a view that can be rejected for at least four reasons in this context.

1.) The verb avkou,w (akouo--heard) that is used in verse 18 is used twice previously; in both of those instances, it is clearly referring to the hearing of the message of Christ.  Rom. 10:14

2.) Further, he uses the verb u`pakou,w (hupakouo--to hear under, to obey) in verse 16, and another related term noun avkoh, (akoe--hearing) three times in verses 16-17; all these usages are related to the hearing of the truth.
3.) Lastly, the noun r`h/ma (hrema--word, saying, message), which is found at the end of verse 18, has been used three times in this context and all must be interpreted as the message of the gospel.  Rom. 10:8 (twice), 17

4.) Lastly, natural revelation does point men to the existence of God; man requires the special revelation found in the gospel in order to establish a relationship with God.

e. Still others think it is simpler to assert that Paul is engaging in a bit of hyperbole, using the language of the psalmist to indicate that by the time of the writing of Romans that many people have heard the gospel.

20. It is clear that verse 16 indicates that the Jews had indeed heard the message but did not accept it and respond in faith; verse 18 universalizes the fact the Jews at large had been exposed to the good news of Christ.
21. The way one should understand Paul’s citation here is to be seen in the principle of the dual fulfillment of God’s word, which Paul interprets under the ministry of the Holy Spirit to extend to the Christian mission of his day.
22. There is no question that natural revelation extends to every human being that has ever lived on planet earth, so the Jews certainly were exposed to the knowledge of God through that revelation.

23. Beginning with the ministry of Jesus Christ the Jews were exposed to the gospel of grace; this revelation continued to expand through the apostles beginning with the day of Pentecost when the message of the gospel was spread to residents of many parts of the world.  Acts 2:4-11

24. These people took the good news back to their native homes when they returned after Pentecost and the gospel was disseminated through them to others in their native lands.
25. When great persecution arose in Judea (led by Paul himself), believers were scattered and traveled to different areas proclaiming the gospel as they went.  Acts 8:4

26. The gospel penetrated Samaria in short order under the ministry of Philip (Acts 8:5-6,25), who was later used to evangelize the eunuch from Ethiopia, who in turn took the truth back to his native land (modern Ethiopia and Sudan).  Acts 8:26ff

27. Philip continued to evangelize various cities (as did the apostles and other believers) and he took the gospel as far north as Caesarea.  Acts 8:40 See Philip map
28. The negative Jews in and around Jerusalem continued to persecute the fledgling church, and murdered Stephen; this resulted in another wave of evangelization that extended further north to the regions of Phoenicia, Cyprus, Cyrene, and Antioch.  See Cyprus map
29. Under the ministry of Paul, his first journey extended the reach of the good news into Asia Minor (Acts 13-14), while his second journey extended the reach of the gospel into the Greek provinces of Macedonia and Achaia.  Acts 15:41-21:17 See Net Bible maps 1&3
30. By the time of the first Roman imprisonment (60-62 AD) it is evident that the gospel had penetrated Rome already since Paul’s arrest for the cause of Christ had become a well-known matter.  
Phil. 1:13-14

31. When Paul writes to the Philippians, he only mentions in passing the astonishing fact that there were believers living within the household of the Caesar.  Phil. 4:22

32. There is significant extra-biblical information, which comes from the 1st-3rd centuries AD, which indicates that Mark, who authored the second Gospel, had a history that involved evangelization and formation of the church in Alexandria, Egypt. 

33. While the citation in Romans begins with the more general term gh/ (ge--the surface of the earth as the habitation of humanity), the more specific term oivkoume,nh (oikoumene--inhabited earth) was used to denote the entire Roman Empire.  Lk. 2:1

34. That term was generally used to refer to the Greek or Roman peoples in distinction to the parts of the earth that were inhabited by barbarians.

35. One should not press the adjective pa/j (pas--all the earth) or the noun pe,raj (peras--end, extremity, limit, boundary) to mean that the good news had penetrated every corner of the earth in a universal sense; this is evident later in Romans when Paul acknowledges that the gospel had not yet penetrated Spain (at least to Paul’s satisfaction).  Rom. 15:24,28

36. One should not be surprised that Paul sees a prophetic correlation between the advancement of the gospel, which had been disseminated to the point that it extended throughout the Roman Empire and was continuing to advance to the farthest reaches of the globe, and the global extent of natural revelation.  Col. 1:23
37. The initial introduction of the good news under Jesus and through the apostles and others demanded that the Jews had indeed heard; how could the good news extend to the farthest reaches of the globe and the Jews not be aware?

38. One should not press this to mean that every Jew or every person on earth had been exposed to the gospel; however, one must understand that God had a history of providing information on a worldwide basis through natural revelation and was doing no less with the gospel.

39. This verse documents the fact that the Jews at large knew about Jesus Christ and His teachings; while one may excuse unbelief if it is based on a lack of information, Paul will not allow the Jews to be excused since their unbelief was culpable.

40. The emphasis on the global scope of God’s plan is the central element here; the Jews had enough information to have known that God always had a universal plan that would include all people; the inclusion of the Gentiles should not have surprised those that took God’s word seriously.

41. Paul will go on to document the reality that global evangelism had been foretold in both the Law (Moses) and the prophets (Isaiah in this context).

10:19 But I say, surely Israel did not know, did they? First Moses says, "I WILL MAKE YOU JEALOUS BY THAT WHICH IS NOT A NATION, BY A NATION WITHOUT UNDERSTANDING WILL I ANGER YOU."  {avlla, (cc) same sentence structure as vs. 18-- le,gw (vipa--1s) I say, I ask; instantaneous present--mh, (qt) not, phrased to demand a no answer--VIsrah,l (n-nm-s) Israel--ouv (qn) not--ginw,skw (viaa--3s) to recognize, figure out, know--prw/toj (a-onm-s) ordinal adjective, first--Mwu?sh/j (n-nm-s) Moses--le,gw (vipa--3s) says, writes; perfective present--evgw, (npn-1s) emphatic, I myself--parazhlo,w (vifa--1s) 4X, to cause someone to feel strong jealousy or resentment; predictive future--su, (npa-2p) you all, you Jews--evpi, (pd) takes the dative--ouv (qn) not--e;qnoj (n-dn-s) nation, people, Gentiles; dative of means/instrument--evpi, (pd) by means of--e;qnoj (n-dn-s) a nation, a people; dative of means/instrument--avsu,netoj (a--dn-s) 5X, void of understanding, senseless, foolish, stupid; in apposition to nation--parorgi,zw (vifa--1s) 2X, to provoke someone to anger, to exasperate; predictive future--su, (npa-2p) you all}

Exposition vs. 19
1. Like the previous verse, verse 19 begins with the strong adversative conjunction avlla, (alla--but, nevertheless, however), which is used to introduce a situation that is contrary to what one might expect.

2. Paul uses the same type of construction at the beginning of verse 19 that he used in verse 18, which involves a negated verb ginw,skw (ginosko--know, recognize, figure out, understand), which is negated by the weaker negative particle mh, (me--no, not).
3. The overall force of the construction is to turn it into a positive statement regarding the fact that Israel did know/understand.
4. While the question is parallel to the one posed in verse 18, the two differences are that Israel is now explicitly identified as the subject and the verb heard in verse 18 is changed to the verb know in verse 19.
5. Just as the previous verse was concerned with the potential objection (or excuse) that Israel had not heard, so this verse concerns itself with the potential objection that they did not recognize or understand.

6. Some think that Paul is making it plain that their hearing was somehow superficial and did not result in an actual understanding of God’s revealed plan; however, the emphasis is on the fact that they both heard and should have understood.

7. Paul is not explicit about what it is the Jews did not know, which has led interpreters to advance at least three options; most (Sanday and Headlam) believe that Paul is referring to the gospel (the message about Messiah), while others (Hodge) believe that it refers to Gentile salvation and the current rejection of Israel.
8. Shedd suggests that the knowledge they should have had is related to the promise that the Abrahamic covenant was always intended to be universal in its scope; while that is true, it is foreign to the immediate context.
9. Given the context in which Paul is arguing for the universal availability and scope of the gospel, and considering the emphasis of the verses he cites in the rest of this chapter, the view of Hodge best explains what the Jews should have known is related to the inclusion of the Gentiles.
10. Therefore, while verse 18 did focus on the fact that Israel had heard the word of Christ, verse 19 expands the matter to Gentile inclusion in God’s plan of salvation and Jewish rejection of that same plan.

11. Paul begins his citation with the ordinal adjective prw/toj (protos--first), which is not to be construed with the subject Israel, but is to be understood as referring to Moses.

12. That adjective is used with respect to station or rank (first or prominent), time (earlier, formerly), or first in sequence; it should be understood in the last sense since Moses was simply the first one to inform Israel of God’s plan but not the last.
13. The verses Paul cites indicate that Israel had revelation beginning in the Pentateuch with Moses; this revelation was not confined to the Torah but is to be found in the other inspired writings of the Old Testament.

14. The verse Paul cites is from Deuteronomy; the text is identical to the Greek of the Septuagint, with the exception of the direct object, which Paul changes from auvto,j (autos--them) to the pronoun su, (su--you all).  Deut. 32:21
15. The context of Deuteronomy has been called the song of Moses; it is a revelation in which he details the perfections of God and His gracious treatment of the Jews to that point.  Deut. 32:1-4

16. It is clear from the context that this speech or song was a prophecy, which Paul rightly interprets as a prophecy that was now being fulfilled through the Church.

17. Moses prophetically indicts the Jews (what had happened with the golden calf would become far more prevalent in the future) because they had actively provoked God to jealousy by their worship of idols, which are described at the beginning of that verse in the Hebrew as not god.
18. The verb used in both the Septuagint and in Romans is parazhlo,w (parazeloo--to provoke to jealousy), which is comprised of the verb zhlo,w (zeloo) and the preposition para, (para--from the side of, alongside).

19. The verb zhlo,w (zeloo) first means to be heated or to boil; it was used of one that was actively and intensely interested in something, one who possessed and manifested a zeal for something or someone.

20. It is used in a negative way to denote the intense feelings of displeasure that one has toward someone or something that threatens his position or security; in that regard it is coupled in the passage in Deuteronomy with the Hebrew verb s[;K' (ka’as--to vex, agitate or provoke), which is translated in the Septuagint by the Greek verb parorgi,zw (parorgizo--provoke to anger, exasperate).
21. The use of these two terms indicates that some very strong emotions are provoked in someone when the complete devotion that one expects is not forthcoming; these emotions come as a result of the fear and/or anger that comes from a real or perceived threat of being replaced by someone else.
22. While envy involves the inordinate desire to have what another has, jealousy involves the fear of losing what one has to someone else.

23. Since Israel would provoke God to jealousy and anger with their idol worship, God would respond to their provocation with strict justice; since they would enrage God with what was not God, He would enrage His people Israel with what is called not a people.
24. The emotions ascribed to God are to be understood in an anthropopathic way; this refers to attributing human emotions to God that He does not actually possess.

25. Rather, the emotions of jealousy and vexation are to be understood as the violation of God’s righteous standards that must necessarily result in His justice taking action against those that provoke Him.

26. Although the specific people are not identified by Moses, the Jews would have recognized that any nation outside of Israel must, of necessity, be a Gentile nation.

27. As it turns out, God’s plan did not involve only a single Gentile nation; rather, God’s plan of salvation was to extend the invitation to all the Gentile nations as taught in the parable of the absentee landowner.  Mk. 12:1-12

28. In the latter part of verse 19, the Gentiles are referred to as a nation without understanding, which is to be interpreted to mean that the Gentiles were typically absent divine revelation; Paul has already indicated that the Gentiles historically did not pursue God or His plan.  Rom. 9:30
29. The adjective avsu,netoj (asunetos--void of understanding, senseless, foolish) denotes not only one who was deemed to be stupid but also implied that such foolishness was reflected in a lack of moral quality.

30. The Jews tended to view the Gentiles as abominable idolaters, which is precisely how God described the Gentile nations of Canaan.  Deut. 12:2,30-31, 29:16-18

31. At the end of verse 19, the verb parorgi,zw (parorgizo--to exasperate, to provoke to anger) is used (as it is in the Septuagint) to express the resentment that is aroused in one that has been provoked to jealousy.

32. While Paul does not make it explicit in this passage, he will later indicate that the jealousy and anger that God desired to incite within Israel was not merely a matter of some attempt to extract revenge for being wronged.

33. Rather, there is a salvific (relating to salvation) purpose in His actions; God extended His offer of salvation to the Gentiles in order to provoke a spiritual zeal (not sinful jealousy) within Israel to once again occupy a position of favor in God’s plan.  Rom. 11:11,14
34. Paul is claiming that the prophecy of Moses was being fulfilled in his day, which was something he knew from the scriptural prophecies.

35. Additionally, Paul had seen these prophecies confirmed by the Jewish responses he had witnessed toward the Gentile mission.
10:20 And Isaiah is very bold and says, "I WAS FOUND BY THOSE WHO DID NOT SEEK ME, I BECAME MANIFEST TO THOSE WHO DID NOT ASK FOR ME."  {de, (ch) but, now--VHsai<aj (n-nm-s) Esaias, Isaiah--avpotolma,w (vipa--3s) 1X, to be bold or daring; perfective present-- kai, (cc) and--le,gw (vipa--3s) says; perfective present--eu`ri,skw (viap--1s) I was found; constantive aorist--evn (pd) by; in brackets and is suspect, but does not affect anything--o` (ddmp+) the ones--evgw, (npa-1s) Me; object of seeking--mh, (qn) not--zhte,w (vppadm-p) the ones Me not seeking; dative of agency--evmfanh,j (a--nm-s) 2X, capable of being seen, visible, “manifest”--gi,nomai (viad--1s) I became; constantive aorist--o` (ddmp+) the ones; dative of advantage--evgw, (npa-1s) Me, object of asking--mh, (qn) not--evperwta,w (vppadm-p) to ask, to request God, to seek His will}

10:21 But as for Israel He says, "ALL THE DAY LONG I HAVE STRETCHED OUT MY HANDS TO A DISOBEDIENT AND OBSTINATE PEOPLE."  {de, (cc) but, now--pro,j (pa) to, toward--o` VIsrah,l (n-am-s) the aforementioned Israel--le,gw (vipa--3s) he, Isaiah says; perfective present--o[loj (a--af-s) lit. the whole, the entire--h` h`me,ra (n-af-s) the day--evkpeta,nnumi (viaa--1s) 1X, to hold out, to reach forth--h` cei,r (n-af-p) the hands--evgw, (npg-1s) my, genitive of possession-- pro,j (pa) to, toward--lao,j (n-am-s) a people--avpeiqe,w (vppaam-s) 14X, lit. to not be persuaded, to refuse to believe, to be uncompliant, disobedient; functions as an adjective--kai, (cc) connective--avntile,gw (vppaam-s) 9X, lit. to speak against, to oppose or contradict someone; functions as an adjective}
Exposition vs. 20-21

1. Paul has asserted that the Jews should have recognized that the plan of God was going to be extended to the Gentiles, who have been explicitly identified as participants in God’s plan of salvation in this section of Romans.  Rom. 9:24,30
2. Paul first mentions the Gentiles explicitly in Romans 9:24 and he acknowledges that they were not God’s people but would become God’s people.  Rom. 9:25
3. He goes on to say that they would be called sons of the living God (Rom. 9:26) and has recognized that they are addressed prophetically as not a nation and a nation without understanding. 
Rom. 10:19
4. He moves on now to cite a prophecy from Isaiah, which he introduces in an unusual way; when Paul indicates that Isaiah was bold, he is not speaking about his mental state or the way in which he wrote.
5. Rather, the matter of boldness relates to the astonishing nature of what Isaiah will record about Gentile participation within God’s plan; what Moses may have intimated about the Gentiles is stated plainly and directly by Isaiah.
6. The passage in view is Isaiah 65:1 but Paul’s version reverses the main verbs of the Septuagint so that the dative clauses in Romans 10 are coupled with different verbs than they are in Isaiah.
7. However, the rather free version that Paul records does not materially affect the context or the meaning of what is being said.
8. Although the majority of Old Testament commentators interpret Isaiah 65:1 as a passage that refers to the Jews, that is unlikely for several reasons.
a. To say that Isaiah predicted boldly that to which Moses only alluded is the subject of this context, which deals explicitly and specifically with the matter of the Gentile inclusion in God’s plan.
b. If this is a passage that addresses Israel and not the Gentiles specifically, then Isaiah would in fact not be any bolder than Moses was.

c. Secondly, there is a clear contrast between the people in view in Isaiah 65:1 and those that are mentioned in verse 2, which obviously refers to Israel.

d. This is seen by the use of the Hebrew noun yAG (goy--people, nation, Gentiles), which originally meant a nation but had come to refer specifically to the pagan, Gentile nations that surrounded Israel.

e. In verse 2 Isaiah uses the more common term ~[; (’am--a people), which is more commonly used to reference God’s people.  Ex. 15:13,16; Isa. 1:4, 8:19, 51:7

f. Another issue is the actual translation of the Hebrew at the end of this verse; while many of the translations reflect an active use of the verb ar'q' (qara’--to call, call to), that translation does not reflect the Hebrew very well.
g. The verb is actually a pual perfect (intensive passive) and should be translated as a nation not being called by My name.
h. Since Israel had been identified as a people that were called by My name, one must acknowledge that Isaiah 65:1 cannot refer to the Jews.  IIChron. 7:14; Jer. 15:16

i. Similarly, the Temple (Jer. 7:10-11,14,30) and Jerusalem, which are certainly part of the nation of Israel are called by God’s name.  Jer. 25:29; Dan. 9:18-19

9. Based on these facts, one is forced to the conclusion that the prophecy in Isaiah was one directed toward the Gentiles and Paul’s usage of it here perfectly accords with what is being fulfilled by the church.
10. Therefore, a careful study of the passage in Isaiah leads to the obvious conclusion that the Gentiles would attain to salvation in spite of their historical ignorance and their general refusal to seek God.  Isa. 52:13-15; Rom. 9:30

11. As Paul will go on to demonstrate from the Old Testament, the Jews engaged in arrogant rebellion against God, who had provided the nation as a whole every opportunity to orient to Him.  Isa. 65:2; Rom. 10:3
12. The emphasis of the passage from Isaiah is on God Himself, who is the subject of the passive verbs was found and was made manifest additionally, the accusative object Me/Myself is forward in the sentence for emphasis.

13. For one to find God is to obtain a relationship with Him, which is something the Gentiles did not historically tend to pursue; Romans 1 provided the general approach of the Gentile nations, their lack of interest in God, and lack of interest in divine revelation in general.  Rom. 1:18ff
14. In spite of the fact that the Gentiles did not request a manifestation of God, He became manifest to those who appeared to be disinterested.

15. As several interpreters have noticed, it has proven to be historically easier to penetrate the ignorance and corrupt practices of the Gentiles with the light of the gospel than it has been to overcome the arrogant obstinacy of the Jews.

16. Those that are spiritually dead and are engaged in the more godless, corrupt and dehumanizing sins may well recognize the spiritual depths to which they have sunk; they may also become aware of the reality of God’s impending judgment and seek deliverance from it.
17. On the other hand, the overtly righteous person, who is characterized by his own human good, self-righteous accomplishments and achievements may never come to understand the nature of his true spiritual condition and the judgment that awaits him.
18. In verse 21 Paul cites Isaiah again to contrast the unexpected reception of God’s plan by the Gentiles with the historical reality of His actions toward Israel and their response.
19. As was documented above, Paul is not applying passages to the Jews and Gentiles that Isaiah himself did not apply to them; these are not applications of the principles or precedents, they are strict interpretations of Isaiah.
20. The phrase all day long/the whole day is to be first understood in its literal sense as expressing something that happens on an ongoing basis; as an idiom, it is to be understood in terms of the ample availability of something.
21. His generous and gracious offer is seen in the idiomatic phrase I stretched out my hands, which is to be understood in terms of the power, love, and grace God has characteristically and continually offered to the Jews.
22. The concept of stretching out the hand for the purpose of offering aid also communicates God’s benevolent posture toward the Jewish nation; He has constantly offered terms of peace in salvation to Israel.
23. However, their response to His ongoing offer of grace, mercy, and salvation was to reject it; they became a people that are described as disobedient and obstinate.
24. The first adjectival participle comes from the Greek verb avpeiqe,w (apeitheo), which is derived from the verb pei,qw (peitho); that verb means to cause someone to come to a particular point of view, to appeal to, to persuade or convince.
25. The negated form denotes one that will not be convinced or persuaded, one who refuses to comply or believe, and finally to the disobedience that comes from such a refusal to accept the truth.
26. The second adjectival participle is the Greek verb avntile,gw (antilego--lit. to speak against); it denotes one that disputes, opposes or contradicts what he is told.
27. That Greek verb is used to translate the Hebrew participle of rr;s' (sarar), which means to be stubborn or obstinate; that root emphasizes the inner rebellious attitude while the Greek verb denotes the overt action of gainsaying and opposing God’s revelation.
28. While Paul emphasized the sovereign purpose of God throughout much of chapter 9, beginning in verse 30 of that chapter and continuing throughout chapter 10, Paul has emphasized the matter of Gentile faith, which is set against Jewish unbelief and rebellion.
29. It is saying too much to assert, as Schreiner does, that these autonomous, volitional actions were determined by God in eternity past; it is one thing to state that God was aware of them via His foreknowledge but it is quite another to indicate that God made their decisions for them.
30. Throughout this chapter Paul has taught that the gospel is freely available, it is not difficult to perceive or understand, and that faith in it results in eternal salvation.
31. Thus, one must recognize that the sovereignty of God and the volition of man are not contradictory; rather, they are complementary truths that exist simultaneously in the angelic conflict.
32. Further, the fact that God elected some and predestined them to glory does not mitigate the fact that He has truly invited all mankind to receive His free gift of salvation.  
33. As seen in verse 21 God has continued to offer grace to the disobedient Jews; this has been manifested in their history through the prophets, who plainly confronted their sins and unbelief, warned them about the consequences of disobedience as well as the blessings of obedience.  Isa 1:17-20, 55:6-7; Hos. 6:1-3; Joel 2:13-14
34. The warnings of judgment and offer of grace continued to be extended through John the Baptist and the Lord Jesus Christ during the First Advent.  Lk. 3:3-18; Matt. 23:33-39

35. The apostles and their followers took up the same message, warning the nation about the consequences of rejection and the blessings of faith in the gospel.  Acts 2:36-40, 3:17-26

36. That ministry now falls to the church, with individual local churches expected to function as pillars and supports of the truth (ITim. 3:15); they are to hold forth the word of life that leads to salvation (Rom. 1:16) and orientation to the godliness code (Tit. 1:1), while warning those in this world about their need to escape the coming wrath.  Eph. 5:6; Rev. 6:17, 19:15
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